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XVI.— CONTRIBUTIONS TO THE HISTORY OF THE 
LEGEND OF SAINT GEORGE, WITH SPECIAL 
REFERENCE TO THE SOURCES OF THE 
FRENCH, GERMAN AND ANGLO- 
SAXON METRICAL VERSIONS. 



One of the earliest évidences of the existence of a legend of 
Saint George is found in a pronunciamento of Pope Gelasiua, 
made in connection with the first Roman council of the year 
494, In the présence of seventy bishops he endeavored to 
separate the canonical and authentic books of the Church 
from those whicb are to be looked upon as apocryphal. 
After mentioning the books of the Bible, the décisions of the 
councils, the church fathers, and the decrees of the Popes, he 
cites the Lives of Saints and Martyrs, and adds that soœe 
of thèse latter writings are justly viewed with suspicion, 
both because the names of their authors are unknown, and 
because their contents stamp them as being the compositions 
of heretics or sectarians; he then cites as examples "cujus- 
dam Quirici et Julittae, sicut Georgii aliorumque hujusmodi 
passiones, quae ab hereticis perhibentur compositae." ' 

This version of the legend of Saint George, condemned 
hère by Gelasius, Baronius thought he recognized in a certain 
oodex Vallicellanus, and in his Martyrologium Romanum 2 he 
gives some inklings of its contents. We are told that the 
account referred to introduces the name of a magician by the 
name of Athanasius, because of a confusion of the life of the 
saint with that of George, Arïan bishop of Alexandria, and 
his struggle against his famous opponent, Athanasius the 
Great. Then he proceeds to add a list of the incidents con- 

1 AA. SS. Apriiis, vol. in, p. 101. 
2 Rome, 1630, p. 199. 
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tained in the aecount, which are unworthy of the life of the 
saint, such as "suspectum contubernium viduae, ars dolosa 
ejusdem ad perdendos gentiliuni magos, innumera tormento- 
rum gênera .... ut, praeter equuleos, ungulas ferreas, crates 
ignitas, rotamque mucronibus undique praefixam, calceosque 
armatos clavis .... etiam arca ferrea, clavorum cuspidibus 
intus ad feriendum aptata, praecipitium, contusiones malleis 
ferreis iteratae, columna ingentis ponderis super eum posita, 
ingentisque molis saxuiu super caput revolutum, ferreum 
ignitam stratum, liquens plumbum supereffusum, quadra- 
ginta igniti clavi quibus est confossus, aeneus bos oandens, 
mersio in puteum, ponderis ingentis saxo ad collum ligato 
. . . .," ail of which is said to hâve proved harmless to the 
martyr. Finally he agrées with the judgment of Gelasius 
and deems the aecount itself not worthy of publication. 

The learned Father Papebroch, to whom we owe the 
exhaustive treatment of the legend in the Acta Sanctorum, 
Aprilis, vol. III, pp. 101-165, had before him a similar 
aecount in a ms. which he called Codex Gallicanus. He also 
pronounoes the aecount unworthy of credence, and after copy- 
ing the beginning of the text, he contents himself with 
reproducing the strictures of Baronius. 

This version, which is of the greatest importance for the 
history of the legend, was completely lost after the dissolu- 
tion of the order of the Jesuits in 1773, and the conséquent 
closure of their chapter at Antwerp. It was only after much 
patient searching and many fruitless efforts that Wilhelm 
Arndt in 1874 rediscovered the Codex Gallicanus in the 
Bollandist library at Brussels, and published its version of 
the Passion of Saint George in the Beriehte ûber die Verhand- 
lungen der k. sàchs. Gesellschaft der Wïssenschaften zu Leipzig, 
1875, Phil.-Hist. Classe, pp. 43 ff. 

It is this version of the legend which must form the basis 
for a comparative study of its différent forms as they appear 
in the Middle Ages. Following established usage, we shall 
call it the apocryphal Version. 
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I. The Apocryphal Version. 

The following texts of this version, which we shall in 
gênerai call O, are accessible. 

1 . The Latin text of the Codex Gallicanns, already referred 
to and published by W. Arndt, in Ber. û. d. Verh. d. h sâchs. 
Ges. d. Wiss. zu Leipzig, Phil.-Hist. Classe, 1874, pp. 43-70. 
The M8. is now in the Bollandist library in Brussels, where 
it bears the nuraber 23. bibl. I Bollandiana. 23. Brux. 1 
(1842). The portion of the ms. which contains the passion of 
St. George belongs to the second half of the ix century. 1 (G.) 

Incipit. — In illo tempore adripuit diabolus regem Persarum 
et regem super quattuor cardines saeculi, qui prior erat super 
omnes reges terrae, et misit aedictum ut universi reges con- 
venirent in unum. . . . 

2. The Latin text of the Codex Sangallensis, published by 
Zarncke in Ber. u. d. Verh. d. h. sàehs. Ges. d. Wiss. zu Leipzig, 
Phil-Hist. Classe, 1875, pp. 265-277. The ms. is in the 
library of Saint Gall, No. 550, and belongs to the ix 
century. 2 (Sg.) 

Incipit. — In tempore illo erat rex paganorum nomine Dati- 
anus, qui fait persecutor christianorum, et posuit tribunal 
suum et sedit super eam scripsitque literas et misit eas in 
omnem regionem habentes in hune modum. . . . 

3. The Coptic versions, published by Dr. Budge, The 
Martyrdom and Miracles of Saint George of Cappadocia. 
The Coptic text edited with an Enqlish translation, London, 
1885. (C.) 

1 Two later derivatives of this Tersion hâve corne to my notice in the 
Bibl. Nat. in Paris. The one marked F. L. 5693, f. 40r-55r of the xi 
cent, is very poor, while the other, P. L. 5265, f. 126 7-149 r of the xiv 
cent, is very well preserved. An abridgment of the same version is found 
in Paris, Bibl. Maz. 399, f. 55 v-59 r, of the XII century. 

'Another fragmentary aveount of the saine version is contained in the 
same library of Saint Gall, No. 435, f. 133, also of the IX cent. ; cp. Zarncke, 
l. e, 1874, p. 42, and 1875, p. 256. 
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4. The Syriac versions, The only published account of 
this version is to be found in Dillmann's article : Ueber die 
apokryphischen Mârtyrergeschichten des Gyriacus mit Julitta 
und des Georgiw, iu SUzb. d. k. preuss. Ahad. d. Wm. zu 
Berlin, Phil.-Hist. Klasse, 1 887, pp. 339 ff. Through the very 
great kindness of Dr. E. A. Wallis Budge of the British 
Muséum, who bas been preparing an édition of this version, 
1 am able to make use of a copy of his translation of the 
text, which he allowed me to hâve prepared from his manu- 
script. It gives me the greatest pleasure to acknowledge my 
indebtedness to him and to thank him hère for his kindness 
and courtesy. (S.) 

5. The Arabie version. Knowledge of the contents of 
this version is possible only from the very brief account 
given of it by Dillmann in the article just cited. (Ar.) 

Before entering into a discussion of the various opinions 
that hâve been held with référence to thèse versions, it will 
be necessary to examine their contents. The Coptic, Syriac 
and Arabie accounts, which are of the highest interest for ihe 
historical and comparative study of the legend, hâve never 
been seriously compared with G and Sg, and even "Vetter, 1 
the last to examine its development, in his introduction to 
Beinbot von Durne's M. H. G. poem on the passion of St. 
George, leaves them entirely out of account. 

In order to facilitate a minute analysis and comparison, 
the account bas been divided into paragraphs. Thèse will be 
found to differ from those made by Arndt, and adopted by 
Zarncke and Vetter, because, during the course of this study, 
it became évident that that division, made without référence 
to the unity of the incidents of the story, was insufficient. 
We shall make G the basis of the comparison and note ail 
the important points of variation in the other versions. 

1. Datianus (Dadianus C, S, also Dacianus in Sg), king 
of the Persians (ruler over the four quarters of the earth 

l Der heilige Oeorg det Reinbot von Durne, hr$g. non F. VeUer, Hall*, Nie- 
meyer, 1896. 
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C, with whom were four wicked kings 8) calls a council of 
his subordinate rulers. Seventy-two (seventy C, no number 
mentioned in S) kings (governora C) corne together, and 
Datianus now commands that instruments of torture, pre- 
vîously prepared, be brought before the assembly. There is 
great fear among the Christians. George of Cappadocia 
appears (brought up in Paltene = Palestine ? Sg), a count (a 
tribune, Sg, C, S) over many soldiers. (He cornes to be 
made a count Sg, C, S.) He gives his money to the poor 
and confesses Christianity. The astonished emperor asks 
after his name and descent, and George tells his name, Cappa- 
docian origin (and that he had also lived in Palestine G, 
served as a tribune in Palestine C). He is then commanded 
to sacrifice to Apollo (aud Neptune G, and Poséidon C, no 
names of idols S), whereupon he blasphèmes ail pagan deities. 
2. The tortures begin at once, (a) He is placed upon a 
rack (a wooden horse C, S) and torn to pièces ; (b) (absent in 
Sg) he is led without the city (absent in C) and torn into pièces 
by four machines (four quaternions of soldiers C) and beaten ; 
sait is sprinkled into his wounds, and they are rubbed with 
coai'se cloth; (c) iron boots filled with sharp nails are put 
upon his feet ; (d) (absent in Sg) then he is led back to the 
city (absent in C), thrown into a large chest filled with nails 
and barbed hooks, a high platform is buili and upon il George 
is lacerated by sixty sharp stakes, then he is cast into a cauldron 
ofboiling water (absent in C) ; (c) his head is beaten in with a 
heavy hammer (with iron nails C, with lead Sg) so that the 
brains ooze out through the nose (through his mouth, white 
as milk C). Ail thèse tortures are of no avail, and no harm 
results from them to George. He is, there/ore, led back to 
prison (absent in C) and (/) (absent in Sg), a heavy column, 
which eighteen men could not lift (eight men rolled it along 
C) is placed upon his body. (g) In this condition he is left to 
pass the night (absent in Sg). Suddenly God appears to him 
and comforts him. George learns that he is to suffer seven 
years (absent in C), that he shall be killed three times, and 
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that afc his fourth death he shall enter paradîse. (The whole 
paragraph is omitted in 8, with the exception of thefird torture 
mentioned under (a).) 

3. (Absent in S.) The next day George is again led before 
the emperor. A new confession of bis faith follows, where- 
upon he is stretched ont and beaten, wnlil a hundred wounds 
appear upon his back and forty upon his belly (absent in C) ; 
tben he is led baek to prison. 

4. (Absent in S.) Datianus now sends out a letter, calling 
for a magician, who would be strong enongh to overcome 
what he believes to be the magie art of George. Athanasius 
appears, and upon the emperor's question, whether he will be 
capable of conquering George, he calls for two oxen (one ox 
Sg, C, Ar). When thèse (the one ox Sg, C, Ar) are brought 
up, he whispers into the ear of one, which is immediately 
split in twain. The emperor is delighted with joy, which 
increases when Athanasius joins the two halves, and the ox 
is made whole as before (calls for a yoke and the two halves 
become two oxen Sg, Ar, calls for scales and the two halves 
are found to hâve identical weight C). George is now led 
into his présence, and when he sees Athanasius, he foretells 
his speedy conversion. The magician then gives him succes- 
sively two poisonous potions (only one potion Sg, Ar), which 
he drinks without experiencing any harm, whereupon Atha- 
nasius confesses the power of George's God, and is immediately 
executed. George is led back to prison. 

5. On the next day the tortures recommence. An immense 
wheel is brought up, fitted ont with sharp swords and nails. 
George is led up praying, is thrown upon th« wheel (he runs 
up on the wheel S), eut into ten pièces and gives up the ghost. 
The pièces of his body are thrown into a well (puteus G, 
lacus Sg, a dry pit C, an empty pit S), and the opening is 
sealed up with a stone. The emperor returns to his palace 
and tins has happened on a Sabbath day (absent in Sg, C, S). 
While he sits at a meal with the seventy-two kings (sixty-nine 
governors C, it was time for eating S) a storm cornes up 
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over the well (with earthquake G, C, S). God appears with 
Michael (Gabriel S), wbom He sends to çollect the portions 
of George'e body (to whom He says : ' Bring up to Me My 
servant George' S). God toucbes them with His hand, and 
George is bronght to life again. He returns at once to 
Datianus. The latter at firsfc believes that he sees George's 
ghostj others (Magnentius Sg, Magentios S) say it is some 
one similar to George, but the martyr confesses his identity. 
Anatholius (C, Ànatholis Sg, Antoninus S, Athanasius G), an 
offiwr, is converted with his soldiers, and at once ail are led 
without the city to exécution 1,098 in number, and one 
woman Sg; 3,009 in number, and one woman C). 

6. (a) George is now laid npon an iron bed and molten 
lead (and iron G) are poured into his tnouth and over his 
head (but bave no more effect than would cold water G) ; (6) 
(absent in Sg) then sixiy nails are driven into his head, a 
large stone is placed upon it, and molteD lead is poured over 
the stone (he is rolled down a hill with the stone, and his 
bones are severed one from the other C) ,* (c) he is saspended 
by his feet, a heavy stone is tied to his neck, and a fire is 
kindled underneath him, so that the rising smoke may torture 
him ; (â) (in Sg the follovring torture takes the place of b) a 
métal ox (a bronze bull C) is produoed, fittcd oui with sword» 
and naià inaide (absent in Sg, C) and George is placed into 
it. The ox is then revolved by means of maehinery in the hope 
that George might be ground to powder (absent in Sg). In ail 
thèse torments the martyr remains unharmed (in faet he was 
very handsome in appearance C). He is, therefbre, led back 
to prison and during the night God appeais to him again and 
comforts him. (He is told that he must die twice more 
and shall then enter paradise C.) 

S omits ail the tortures of the foregoing paragrapb and 
substitutes in ita place the following based upon 2-c, which 
was omitted above. George had been led back to prison, and 
Satan puts it into the king's heart to put iron boots on the 
martyr's feet, and to drive pegs through them into his soles. 
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In this condition he is made to walk. On account of tbe 
pain he goes very slowly, and the king, taunting bim, asks 
him wby he does not run ; George prays and Michael cornes 
and sprinkles dew from heaven on his feet, so tbat he fèels no 
more pain. After a renewed confession of his faith, he is 
lashed with whips, until his body is lacerated. 

7. On the following day (immediately after thèse tortures 
S), when George is led again before the tribunal, Magnentius 
(Magentios S), the king (one of the governors C), says, if 
George can change fourteen thrones (G says twenty-two thrones, 
but the number beoomes presently fourteen ; Sg has no number 
whatever ; C has seventy thrones, one. for eaeh of the governors), 
which are there, into trees, and cause them to bear fruit or 
not, according to the nature of their wood, he will believe 
in George's God. The martyr answers that he will do the 
miracle not for him, but for the others présent. He kneels 
down and prays, and the fourteen thrones (seventy thrones C) 
are changée! back into the trees from which they were made. 
Magnentius (Dadianus S), however, attributes the miracle to 
the power of Apollo (and Hercules G, Héraclès C). 

8. {Absent in S.) On the emperor's command, George is 
then sawed in two (in seven parts Sg) and dies. The pièces 
are tbrown into a cauldron filled with lead and pitch and 
animal fat and bitumen, and boiled to atoms (absent in Sg), 
and the command is given to bury the cauldron with its 
contents. An earthquake occurs and darkness covers the 
sky. God and His angels appear, Michael (Zelathiel C) is 
comrnanded to gather the portions of the martyr' s body (absent 
in Sg) and God resuscitates George, though he had been dead 
five days (absent in Sg, C). After an exhortation to be brave, 
and the renewed promise that at ihefourth death he shall enter 
paradise, God and the angels return to heaven. George begins 
again to walk about the eity (absent in Sg). 

9. (Absent in S.) The martyr is led back to Datianus. 
While he stands in his présence a woman (called Scolastica 
Sg, Schollastike C) appear s, falls at his feet, and relates that 
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while her son had been hitching her oxen (her one ox C) to 
the plough, one of them had fallen down dead. She im- 
plores the aid of George, because of her poverty. George 
tells her to take his ring (signaculum) (his staff C) and to 
place it on the dead beast. When she does so, the ox is 
brought back to life, and the woman (and ail Sg) praise God. 
(Sg has a peculiarly garbled aecount. NeUher the ring nor the 
staff is mentioned. George says to her "vade ad illam, \read 
illuin] et astringe nares et die : In nomine Jesu Christi surge 
in pedes tuos.") 

10. Tranquillinus the king (the kings présent Sg, Trakiali 
the governor C, Tarklîna the king S) now demands that 
George, in order to show the power of his God, shall bring 
to life those buried (the one buried Sg) in a certain tomb, 
concerning whom nothing whatever is known. He answers 
that he will pray for the miracle notfor his sake, but for those 
présent (absent in Sg, C, S). Servants are sent to the tomb 
(the king and many people with George go to the tomb Sg, 
Dadianus and the two governors of Egypt go to the tomb C, 
the king went and opened the tomb S) and the dust which it 
contains is brought to George. He kneels down and prays 
(référence to the seventy nobles that are with Dadianus S), an 
earthquake shahes the ground (absent in Sg) (a storin arises S), 
and 5 men, 9 women and 3 children (4 children Sg, 200 
men and women S) corne back to life. The emperor asks one 
of thèse for his name. He answers Jovis (Jobius Sg, Boes 
C, Yûbâlâ S). He had been dead 460 years (200 years Sg ; 
more than 200 years C ; 200 years, more or less, S) and had 
been buried before Christ was known. He had worshiped 
Apollo (idols S), whose name he blushes to mention (absent in 
S). In conséquence he had been suffering torments in a place 
filled with fire. Turning to George, he asks for baptism, 
whereupon the martyr stamps with his foot upon the ground, 
a spring bubbles forth, and when they hâve ail been baptized, 
they disappear. 

11. The emperor now is convinced that George is a magi- 
cian. He commands him to be led into the house of a widow, 
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the poorest in the city. When he has arrived there, he asks 
the womau for some bread, and upon her answer that she has 
none, he tells her that the cause of her poverty is her worship 
of Apollo and Hercules (absent in Sg, S, Héraclès C). The 
woman, to whom the face of George appeare like that of an 
angel, goes away to beg some bread of her neigbbors. George 
sits down by the gable fork of the house (the wooden pillar 
in the house C, S) which at once grows 15 cubits (12 cubits 
Sg) in height and bears fruit. An angel from heaven (Michael, 
the archangel C, S) brings bread to George and comforts him, 
When the woman returns, she sees the table spread, and the 
fruit-bearing tree. Kneeling down, she confesses Christ and 
asks George to heal her son, who is 3 months old (9 years 
Sg, C, no âge given S) and blind, deaf, (dumb C), and lame. 
George prays to God, and restores his sight, but refuses for 
the présent to heal his (speech C) hearing and lameness. 

12. (Absent in S.) The emperor (with 70 kings S, 69 
governors C) now sees the tree, and has George led again 
before him. New tortures follow. He is beaten, a red-hot 
iron helmet (red hot coals Sg) is put on his head (fire is built 
under him and vessels filled with fire are put on his head, 
until his body is consumed C), his body is torn with hooks, 
torches are applied to his side (absent in Sg) (he is hung up 
and iron pots full of fire are plaeed under him C) and he 
gives up the ghost. His body is then carried to a high 
mountain called Asinaris (Seres Sg, Siris C) to be eaten by 
the birds. (The soldiers that carry his body eut it into 9 
pièces and bury them Sg.) But hardly hâve the soldiers 
entiusted with the exécution of this command left the moun- 
tain, when an earthquake occurs, God and his angels appear, 
and George is resuscitated. He at once hurries after the 
soldiers, and when they recognize him, they are converted. 
George smites the earth with his foot, a spring bubbles forth 
(a spring is found there Sg, C merely relates that they are 
baptized), and they are baptized. Their names are Sili- 
codies, Silentiarius and Massarius, and many others with 
them (Klandane, Lasiri, Lasiriane and Klekon C, no names 
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in Sg). When they appear with George before the emperor, 
they are at once executech 

13. Datianus now exhorta George to sacrifice (he does so 
on the advice of Magentios S), and the martyr seems to 
assent. The emperor is beside himself with joy. (The rest 
of the paragraph is absent in S.) He wishes to- kiss his head, 
but George does not permit it ; he will first sacrifice, then the 
emperor may ki?s hïm. In conséquence, George is invited 
to pass the night in the palace, the guest of Alexandra 
(Alexandria Sg), the empress. During the night the saint, 
improves the opportunity by instructing Alexandra in the 
doctrines of Christianity, and the empress is converted. (She 
asks George to keep the matter secret Sg, C.) 

14. The next morning a herald is sent through the city to 
announce to the people the great festival in the temple of 
Apollo. At that moment the widow, whose son George had 
partially healed, appears with her child (without her child, 
and George sends her back to bid the child come to him Sg) 
and chides the saint for forsaking his God. George tells her 
to put the boy on the ground, and then he commands him, 
who was still deaf and lame, to rise (in Sg the child appears 
and falls at the feet of George, and he sends him into the 
temple ; in S George calls the child, who stands up, runs to 
him, and worships him) and go to the temple of Apollo, and 
call the god to come to him. The boy does as he is bidden. 
The idol cornes out (of the statue Sg) and confesses that he 
is not the true God ; then George stamps upon the ground, 
which opens, and the idol is sent to the abyss. The saint 
now goes into the temple and breaks the statues of Hercules 
and others (Héraclès and Zeus S) that were there. He is 
bound by the priests (by the crowd Sg) and led back to the 
emperor (the king Sg, S, the governor C) who then learns 
the destruction of the idols. A ruse of George to inveigk the 
emperor to visit the temple faits (absent in Sg, C) (George 
promises again to sacrifice to the king's gods, if he will bring 
them hither S) (George is sent back to prison Sg, S) and 
Datianus returus to the palace. 
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15. Venting his wrath before Alexandre, he learns to bis 
surprise tbat she too has become a Christian. She is ledfrom 
the palace, hung up by the hair, and her naked body (absent in 
Sg, C, S) beaten with wbips (dragged by Dadianus and the 
69 governors by the hair, hung upon the wooden horse aDd 
tortured C ; hung up by the hair and combed with combs 8). 
Then she is suspended by the breasts and torches are applied to 
her aides (absent in Sg, C, S). Turning to George, she begsfor 
baptism, but he tells her that her blood (her tears S) shall 'a/ce 
its place (absent in Sg). (In S she is beaten with strips of 
rawhide, until her body is lacerated.) Then the king pro- 
nounces the death sentence and she is executed. 

16. Now ail the kings présent (Magnentius C) suggest to 
the emperor to pass sentence of death upon George (the death 
sentence is written Sg, C, S). On leaving the palace, the 
martyr prays to God, now that he has been tortured eeven 
years, and fire falls from heaven, which consumes Datianus 
and the 72 kings (70 governors and 5,000 people C). (In 
Sg and S this punishment is related briefly after the final 
prayer and just before the martyr's final death.) 

17. Arrived at the place of exécution (where the queen 
had been executed Sg, S), George pronounces a (long G, S) 
prayer, in which he intercèdes for those who should honor 
his memory and offer prayer in his name. A voice is heard 
from heaven as an answer. (Fire falls from heaven and 
consumes the 72 (70 S) kings Sg, S.) Then George kneels 
down and is decapitated. Water and milk flow from his body 
(absent in Sg, S.) (An earthquake and storm frighten those 
who witness the scène G, C.) (Many are converted to the 
Christian faith Sg.) 

18. (Absent in Sg.) Passecras (Pasikrates C, S), the servant 
of George, who was with him during his seven years of sufièr- 
ing, wrote thèse events in the order in which they occurred. 

Ail four versions belong to the same family and dérive 
from the same common source, for ail give the account in the 
same gênerai order and ail agrée, in the main, in the facts that 
5 
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are related. A study of their individual traits will aid us, 
however, to détermine somewhat more closely their particular 
relation. 

The différences between G and Sg consist in omissions and 
individual variations, whieh are controlled through a com- 
parison with C and S. We may note in the first place a 
number of such omissions on the part of Sg. In § 2 the 
tortures described under b, d,f are absent; in § 6 the tortures 
of b are omitted aud those of d are briefly referred to between 
a and c; the naine of Passecras does not appear in § 18. In 
other instances the author of Sg has introduced traits which 
are not supported by C and S. So in § 4 Athanasins offers 
oue poisonous potion to George, where lx>th G and C mention 
two ; in § 8 George is sawed into 7 pièces, in G and C into 2 ; 
in § 10 the kings présent demand the miracle of the tomb, in G 
the demand is made by Tranquillinus, in C by Trakiali ; the 
number raised to lit'e includes 4 children in Sg, but only 
3 in G and C; in § 13 the queen's name is Alexandria, but 
Alexandra in G and S. This list might be increased, but it 
would hâve no importance beyond that of emphasizing the 
fact that the author of Sg has both abridged the account and 
introduced some personal variations. 

In another list of différences between G and Sg, comparison 
with C and S, and also with Ar, and with the Anglo-Norman 
poem of Simund de Freine 1 reveale the fact that Sg has 
preserved the original form, and that the author of G has 
introduced the variation. The most interesting of thèse 
instances is the account of the trick practised by Athanasius 
in § 4. In Sg, C and Ar only one ox is called for by the 
magician. In Sg he whispers (in Ar he spits) into the ear 
of the animal, which is straightway split in twain, and when 
a yoke is brought up, each half ox becomes a whole one, and 
is hitched up, while in C the magician calls for scales, and it 
is found that the two halves are of exactly the same weight. 

'For the detailed discussion of the contents of this poem, see part il 
of the présent study. 



THE LEGEND OF SAINT CJEORGE. 477 

In G he calls for two oxen, but only one of thèse is affected 
by the trick, and the two halves are then again joined together 
and the ox becomes whole as before. The incident is omitted 
entirely in S, but the Arabie version seems to agrée with Sg, 
while Simund de Freine relates the story in accordance with 
G, with this différence, that only one ox is demanded by the 
inagician, who is hère called Anastasius. I am inclined to 
believe that the original version of the trick is preserved in 
Sg and Ar. The outeome of it, as told there, explains the 
number of oxen in G, and the various différences in G, C 
and Simund de Freine appear as natural variations, which 
could readily euggest themselves to later authors. 1 

In the same incident Athanasius offers two poisonous 
potions to George in G and only one in Sg. G hère agrées 
with C, Sg with Ar and Siniuud de Freine. From the fact 
that the cauonical Greek version 2 also mentions two potions, 
it seems to follow that G and C are hère nearer to the origi- 
nal than Sg, but on the other hand, since the development 
of such incidents proceeds from the simple to the complex, it 
is more probable that hère also Sg has preserved the original 
form. 

In the folio wing instancas, however, the variation is clearly 
due to the author of G, viz. : § 5 the name of Athanasius in 
the place of Anatholis Sg, Anatholius C ; § 9 the omission 
of the name of Scolastica Sg, Schollastike C ; § 10 those raised 
to life by George had beeu dead 460 years in G, but 200 years 
in Sg, C, 8 and Simund de Freine; § 11 the âge of the 
crippled child of the widow is 3 months in G, but 9 years in 
Sg, C, S, while no âge is given in Simund de Freine ; § 12 
the name of the mountain to which George is carried after 
his third death is Asinaris in G, but Seres Sg and Siris C. 

1 This conclusion is etrengthened by the fact that the story seems to hâve 
agreed with Sg and Ar also in the Greek version, of which some fragments 
only are preserved in the paliinpsest of the v cent, of whose importance 
we shall speak presently. 

1 8ee below, p. 483. 
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It is évident that one version compléments or corrects the 
other, and that both therefore dérive from a common source. 
Their particular relation was defined by Zarncke, l. c, p. 257, 
as follows : " Vielmehr ûberzeugt man sich leicht .... dass 
wir es mit zwei verschiedenen Uebersetzungen desselben 
griechischen Originals oder zweier nur hier und da und nur 
redactionell von einander abweichender griechischer Texte zu 
thun haben, und zwar so, dass der Sangallensis im Ganzen 
kûrzer gefasst ist, môge nun dièse grôssere Kûrze bereîts 
dem Original zuzuweisen sein, oder erat der lateinischen Bear- 
beitung." This relation of the two versions is also accepted 
by Vetter, l. c, p. xix : " der Text des Gallicanus and der 
des Sangallensis sind zwei von einander abweichende Ueber- 
setzungen desselben griechischen Originals, oder sie reprâ- 
sentieren die Uebersetzung zweier unter sich abweichender 
griechischer Texte." There can be no question that the 
second of thèse alternatives is the correct one, and that we 
hâve in G and Sg translations of two différent Greek versions, 
both closely related to the original form of the legend. 

Thèse latter Greek versions hâve lately been proved to hâve 
been closely related to the fragments of another Greek text, 
preserved in a palîmpsest of the v century, which had been 
known for some forty years, since they were published by 
Detlefsen in the Sitzb. d. Wiener Ahad., 1858, pp. 383 ff., but 
which, curiously enough, seem to hâve escaped the notice of 
scholars who hâve busied themselves with this question. The 
proofs of this relation are brought by Vetter, l. c, pp. xx- 
xxiii, They consist in a comparison of thèse fragments with 
the corresponding portions of G and Sg, and they leave no 
room for doubt. 1 

The âge of G and Sg can be determined approximately 
from internai évidence. Zarncke pointed out, l. c, p. 260, 
that citations from scripture in both, do not agrée with the 
Vulgate text, but point back to an earlier prehieronymic 

1 Vetter is also undoubtedly correct in inverting the order of Ihe leave» 
of the palimpsest numbered by Detlefsen 2 v and 3 r teepectivelj. 
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translation. Though both mss. belong to the ix century, this 
fact forces the conclusion that the translations were made 
very much earlier. 

The relation of C to G and Sg or their sources is a problem 
much more difficult of solution. Dr. Budge, in his édition 
of the Coptic text, p. xxvi, and elsewhere, accepta a strong 
probability that C was translated from the Greek. If this 
be true, then some of the points of resemblance between Sg 
and C, just pointed out 7 would probably demand the accept- 
ance of a common source for both, and this Greek text would 
contain a version parallel to that of which G is a translation, 
and to that of the fragments contained in Detlefsen's palimp- 
oest. On the other hand ; Amélineau ' bas endeavored to 
prove that the Coptic version is the original one and that 
ail the others dérive from it. His reasons are based upon 
the internai features of the account, whose gênerai arrange- 
ment agrées remarkably with that of other Coptic lives of 
Saints ; and the scène and gênerai point of vîew of the story, 
according to him, are clearly Egyptian. I am not able to 
form a personal judgment on the question, and prefer to 
remain neutral. This much is certain, that C does not repre- 
sent the oldest form of the legend, and that Amélineau is 
clearly wrong when he maintains, l. c, p. 287, that G (he 
does not know Sg) is a translation of C. The various agree- 
ments and différences between G, Sg, and C admit only of 
this one conclusion, that ail three are closely related to a 
common source. 

Dr. Budge, l. c, p. xxxi, gives some data upon which the 
date of C may be established. It was known by Theodosius, 
bishop of Jérusalem, about 450 A. c, and by Theodotus, 
bishop of Ancyra, who lived in the early part of the same 
century, and was used by them as the basis for their encomi- 
ums published in the same volume as C. " If, however," Dr. 
Budge goes on to say, " the encomiums attributed to Theodosius 
and Theodotus are not genuine, though I see no reason why 

1 Les Actes des Martyrs de l'église Copie, Paris, 1890, pp. 291 S. 
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they should not be, they were probably written about a century 
later." 

The Syriac text dérives from the same source as G, Sg, and 
C, though it is seriously abridged. The greater part of §§ 2 
and 13, and §§ 3, 4, 6, 8, 9 are omitted, but the remainder of 
the account follows closely and in the same order the model 
of G, Sg, and C. The only important variation occurs in 
§ 10. When George is asked to perform the miracle of the 
tomb, 200 soûls of men, women and children corne back to 
life. Their spokesman bears the name of Yûbâlâ, and he 
relates that they had been dead 200 years, more or less. The 
fact that this name occurs in a later Greek apooryphal 
version as 'Io^X 1 and that it reappears as Johel and Joël in 
the West European versions current in the Middle Ages, 2 
together with the large number of soûls raised from life, 
différent from the small number given by G, Sg, and C, 
renders the source of S of peculiar importance. Dr. Budge, 
l, c, p. xxvii, ascribes the Syriac account to the vx century. 

Of the Arabie version very little can be said. According 
to Dr. Budge, it is " made from a comparatively modem 
recension of the original work." From Dillmann's account 
of its contents it seems to follow that the story, as told there, 
does not differ seriously from that of the texts examined so 
far. Only one important variation seems to occur, and that 
is in the introduction of Diocletianus as persecutor of George 
in conjuuction with Maxentius and Dadianus, although the 
latter remains his main enetny. 

From the foregoing considérations the following filiation 
of the différent versions seems to follow : 




1 Cp. below, p. 488. 2 Cp. below, p. 496. 
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II. The Canonical Version. 

There is sufficient évidence to show tbat George had early 
become one of tlie most popular saints of the church. On 
the other haud, the edict of Pope Gelasius had stamped the 
eurrent account of his martyrdom as apocryphal and not 
worthy of credenee. The story of his passion was therefore 
changed, so as to be no longer open to such criticism, and the 
resuit was the so-called canonical version l of his martyrdom. 
This form of tlie legend is characterized by the introduction 
of the name of Diocletian, due to the désire to connect tlie 
death of the saint with the tenth persécution of the Christians, 
and by the réduction of the tortures suffered by the saint and 
the wonders performed by him. 

The earliest évidence of the existence of this form of the 
legend is to be found in the encomium of Andréas, 2 arch- 
bishop of Creta (vii-viii cent.), and in the Greek version, 
accepted by the Bollandists, A A. SS, April, in,Acta Graeca, 
pp. vii-xii (b), and published also in Latin translation, 3 ibid. } 
pp. 119-125 (1). 

The legend appears hère in the following form : 

1. The emperor Diocletian, who has under his control the 
governors of the whole East, décides upon a persécution of 
the Christians. Àt that time George appears at his court. 
He had been born in Cappadocia of Christian parents. The 
father having died when he was still an infant, he had gone 

1 Cp. Kirpiénikov, Saint George and Egorij Chrabry, Suint Pelersburg, 1S79. 
Vesdôftkij, Sludies in Russian Sticred Poetry, Pubs, of the Russian Academy of 
Science, XXI, No. 2. The former of thèse two volumes has, in spile of many 
efforts, remained inaccessible to me. For a knowledge of the contents of 
the second I am indebted to the kindness of Dr. George B. Noyés of the 
TJniversity of Californie. A detailed account of the conclusions of both 
étudies can be found also by Heinzel in the Zs.f. deutsches AUcrlhum, neue, 
Folge, xv, pp. 256-262. 

' Publ. AA. SS. April, vol. m, Acta Graeca, pp. xx ff. 

3 Ut extant apud Lipomanum et Surium, interprète Francisco Zino ex 
ms. Graeco Veneto. Collata cum mss. Vaticano et Florentino. 
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with his mother to her native Palestine, where they had 
many possessions. The young man rises rapidly in honors. 
First Tpi/Sovvoç, then /eo/wjç, having lost his mother at the âge 
of 20, he aow appears at the court of the emperor seeking 
still greater honors. On the very first day of his présence, he 
sees the cruelties perpetrated against the Christians. Tbere- 
upon he distributes his money to the poor, and on the third 
day of the council he arises and confesses his faith in the 
God of the Christians. 

2. Diocletian is so astonished that he cannot speak, and he 
nods to Magnentius, who was then consul, to answer George. 
Finally the emperor endeavors to win him over by flattery. 
He refers to his youth, his career, and his ambition, but the 
martyr romains firm, and he is finally handed over to soldiers 
and led away to pri&on. A spear, with which he is struek, 
bends back as though of lead, and George praises God. In 
the prison he is tied to the ground and a heavy stone is 
placed upon his breast. 

3. On the next day George is led back to the emperor. 
He is placed upon a wheel, beneath which sharp knives are 
fixed, and is torn to pièces. Diocletian thinks he must be 
dead, taunts the God of George, and goes away to sacrifice 
to Apollo. A cloud appears, thunder and a voice from 
heaven are heard, while a man in a white garment is seen 
ministering to the martyr. When he is loosed from the 
wheel, he is found to be sound in body, praising God. The 
events are related to Diocletian, and when he sees George, he 
thinks it must be his ghost. (a) Two officers, Anatolius and 
Protoleus, are converted and at once executed. (6) Many 
others besides are converted, and among them the empress 
Alexandra. 

4. George is now placed into a lime-kiln, to be kept there 
three days, but at the end of that period he is found unharmed. 
This fact is witnessed by a great multitude, and the rumor of 
it is carried to Diocletian, who commands the martyr to be 
led before him, and accuses him of working his wonders by 
magie. 
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5. Iron boots are now brought up, heated and put on his 
feet. In this condition he is driven back to prison. 

6. On the following day he is again led before the emperor 
and the assembled senate, and Diocletian accuses him of 
magie. When he protests with indignation, he is struck on 
the mouth and beaten with cowhides. 

7. Magnentius now suggests calling the magician Atha- 
nasius, and George is led back to prison. On the following 
day the magician is présent. He prépares two poisonous 
potions, which the martyr drinks without experiencing any 
harm, the second on command of the emperor. Athanasius 
then suggests that George be asked to resuscitate a dead 
body. Should he succeed, both Athanasius and Magnentius 
promise to accept the Christian faith. The tomb where the 
body resta is half a stadiuni distant from the council hall. 
Evidently ail go there, though the texte are silent on this 
point. George kneels on the ground and prays, a loud voice 
is heard, and the dead man rises. Diocletian and his friends 
think the matter a fraud, but the dead man prays to God and 
remains near George. Thereupon Athanasius falls on his 
knees and confesses Christ, while the emperor accuses him of 
being George's accomplice and of having deceived him with 
a body that was not really dead. Both Athanasius and the 
man that had been resuscitated are now executed and George 
is led back to prison. 

8. During the night many visit him and are healed of 
various diseasea. Among those who crowd to the prison, 
there is a peasant by the name of Glycerius, whose ox had 
fallen dead, while he was ploughing. George tells him to go 
back and that he will find his ox alive. When he finds that 
the saint's prédiction has corne true, he is beside himself with 
joy, confesses Christianity, and is executed. 

9. On the advice of Magnentius a council is now ordered 
for the following day. During the night God appears to 
George in a dream and tells him that victory shall corne 
to him on the next day. He obtains from the jailer the 
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permission to hâve his servant admitted to the prison. He 
gives him written directions that after his death he is to bury 
his body near his former home, in Palestine. 

10. On the next day a new conncil is held. George is led 
before Diocletian, who again tries persuasion and argument, 
and even goes so far as to offer him half of his kingdom. 
The saint now déclares himself ready to go to the temple, 
and the emperor sends out a proclamation for ail to come and 
witness the sacrifice. George enters the temple, makes the 
sign of the cross before the statue of Apollo, and the démon 
dwelling within the idol confesses that the God of George is 
the only true God. AU the other idols fall to the ground and 
are broken. A great tumult axises and the martyr is again 
bound. 

11. When Alexandra receives the news, she cannot hide 
her fiiith any longer. George is led before the emperor, 
reviling his gods, and Alexandra joins the group, falling 
at the martyr's feet. Diocletian, beside himself, pronounces 
sentence of death against them both, and they are led away. 
Arriving at the place of exécution, Alexandra sits down and 
renders her spirit to God. (The account does not say that 
she was executed.) George kneels down and is decapitated. 

According to Kirpiènikov, as quoted by Vetter, l. c, p. Ivi, 
this version formed the source of ail the later East European 
forais of the legend, of which he cites a number of Greek, 
Russian, and Serbian texts, and among thèse the life attri- 
buted to Metaphrastes ' (Me) and the encomium of Gregorius 
Cyprius. 2 

While there can be no doubt as to the accuracy of this 
statement, it seems nevertheless to the point to mention a few 
features iu which Me differs from b-1. Thèse are : 

1 (§ 1). The mention of Maximian by the side of Dio- 
cletian. Furthermore the référence to George's origin and 

1 Publ. Migne, Patrol. Ours. 2, 4, and AA. SS.. I. c. Ada Oraeea, pp. xii ff. 
* Pnbl. AA. SS. 1. 1. Acta Gfraeca, pp. zxi ff. 
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parents ia reduced to a bare mention ; cf. rovra> warph pèv y 
l&.air7rahoKS)v, Tra/répeç Se râv èiri<f>av&v, rpotyos 17 TlaXaio-rîv)}, 
to tré/Saç €K -TTporyôvaiv aitrov ev<T6/3é<rraTOç rjv ical ârej^ot, 
Tqv fièv rfKiKiav veâÇcov. . . . 

2 (§ 7). Athanasius is not introduced until after the mira- 
cle of ihe tomb. The demand to raise a dead body to life is 
made by Magnentius, 1 and when George performs the miracle, 
Diocletian thinks he did it through magie, and therefore he 
calls in Athanasius, a famed magician, to undo the power of 
the saint. However, Athanasius can gain no more advantage 
over the martyr than did those called upon formerly to worfc 
their magie upon Moses. There is no référence whatever to 
a poisoned cup. Athanasius and many others are finally 
converted and promptly executed. 

3 (§ 9). There is no mention of the appearance of God to 
George in prison, nor of the admission of the marlyr's servant. 

No great importance can be attached to thèse variations. 
The third is evidently a mère omission, the second may be 
an individual transposition of incidents, and the introduction 
of Mflximian also followed naturally afler the martyrdom had 
once been located in the persécution under Diocletian, though, 
of course, it îs entirely possible that we hâve hère influence 
of some later version, where Diocletian and Maximian were 
both mentioned. 

Another Greek version, which was rejected by the Bolland- 
ists, shows more serious différences, and deserves closer study. 
This is the version accepted by Surius and translated by 
Lipomanus from a Greek ms. in Venice 2 (L-S). The main 
outline of this account does not differ from that given in b-1, 
but it contains the following charaoteristic features. 

1 (§ 1). There is no référence to George's parents. The 
martyr is introduced as a tribune from Cappadocia. Seeing 

■As in L-S ; see below, p. 486. 

2 Publ. Suriui, Vitae Sanclorvm ab Aloytio Lipomano olim eonscriptae, Cologne, 
1570, vol. Il, pp. 251 ff. 
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the persécution wrought upon the Chrîstians, he appears 
before the emperor and confesses his faith, 1 

2 (§ 7). Magnentius demanda the miracle of the tomb, as 
in Me, but there is no mention whatever of Àthanasius. 

3 (§ 9). The whole of § 9 is omitted as in Me. There is 
no mention of the appearance of God to George in prison, 
nor of the admission of his servant. 

4. After § 1 1 folîows the statement " ego vero sancti 
Georgii servus, nomine Pasicrates, secutus dominum meum, 
omnia haec in commentarios collegï." 

The gênerai similarity between L-S and b-1 is too close to 
admit of the conclusion that we bave to do with two inde- 
pendent versions, and that L-S stands closer to the original 
as Amélineau holds, l. c, p. 271. Moreover it appears from 
the évidence published by Veselôfskij, L c, p. 45, that the 
original of L-S (Venice, ms Graec. 1447, Olim 2030) bore in 
certain portions the closest verbal similarity to the version 
contained in the Vienna MS. Theolog. Graec. 123 and pub- 
lished by him. ibid., p. 172 ss. This Greek text, of which 
we shall presently speak more minutely, is a member of the 
later Greek apocryphal form of the legend, and contains 
therefore much that is absent from L-S. However, in the 
passages relating the same incidents, notably in the rhetorical 
introduction and in the initial paragraphs of the story proper, 
the language of L-S reads like a translation of this Greek 
text. Veselôfskij concludes therefore that L-S, though a 
member of the canonical group, stands under the influence 
of the apocryphal version, which point of view also explains 
fully the introduction of the name of Pasicrates. 

It will be noted also that outside of the addition of this 
name, the irregularities characteristic of L-S are quite similar 

•After the rescue of George from the lime-kiln (hère " jasait S. Georgium 
in lacum conjici, ardentem ex materia illa, quae dicitur asbestos, quaeque- 
non nisi post très dieg extingui solet ") Alexandra confesses her faith again, 
which she had already done once after his rescue from the wheel. L-S 
agrées hère with the encomium of Andréas and also with Me, while b-1 
omits the second confession of the empress. 
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to those just noted for Me, so that the conclusion will proba- 
bly be exact that the direct model of Me and the Greek 
original of L-S were closely related. 

III. LATER EaSTEEN APOCBYPHAIi VERSIONS. 

By the aide of the canonical version the old apocryphal 
form of the legend lived on apace, but its form was changea, 
partly through influence of the canonical version, and partly 
through the élaboration of individual data. Veselôfskij, l. c, 
pp. 87 ff„, cites the following Greek texts as examples of this 
variation of the legend. 

1. Vienna ms. Theol. Graec. 123, already spoken of, and 
published in full, ibid., pp. 172 ff. (V). 

2. Paris, BibL Nat. Graec. 1178 (Olim 148); extracts 
published, ibid., pp. 198-199 and 38-41 (V 1 ). 

3. Paris, Bibl. Nat. Graec. 1534, extracts published, ibid., 
pp. 189-198 (V*). 

The first of thèse mss. contains the following account of 
the legend : 

1. Diocletianus is emperor, and Magnentius his friend, the 
second in the land. Thèse two consult together how to 
suppress the worahip of the Christians. Finally they send 
letters signed by Diocletian to ail the governors of the 
empire, and command the persécution of ail those who do not 
worship Apollo, Herines, Dionysos, Héraclès, or Zeus. Dur- 
ing a council, which follows, George appears like a bright 
star in a dark night. He cornes from Cappadocia, of noble 
faruily, is at this time rpifioùvos, and now appears seeking 
the office of /eo/w/ç. Seeing the crnelties practised against the 
Christians, he décides to confess his faith. He gives his 
money to the poor, and, dressed like an athlète, appears 
before the emperor and the assembled council, and proclaims 
hiraself a Christian. Magnentios then asks for his name, and 
when George has answered, Diocletian decrees that he must 
sacrifice to the idols. 
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2. The tortures begin at once George is suspended and 
his body is 6craped until his bowels fall upon the earth. A 
spear with whieh he is struck beads like lead. Thereupon 
he is led to prison, tied to the ground, and a heavy stone, 
which four men could hardly lift, is placed upon his breast. 

3. Then follows the torture upon the wheel. George is 
eut into 10 pièces ; thèse are thrown into a dry well, and 
Diocîetian goes to his meal. About the tenth hour a noise 
is heard, and a voice from heaven. An angel appears and 
resuscitate3 the martyr. He returns at once to the emperor 
and Magnentius, both of wbora he meets before the statue 
of Apollo. Diocîetian thinks he sees George's ghost, others 
maintain that it is some one similar to him. Anatolius, one 
of the offieers, is converted with his soldiers, and at once led 
without the eity and executed. 

4. Then follows a séries of tortures similar to those de- 
scribed in O § 6 : (a) He is stretched upon a copper couch, and 
molten lead is poured over him. (6) He is hung up by his 
feet, with a heavy stone tied to his neck, and a fire is kindled 
under him, so that the smoke may torment him. (c) He is 
placed in a métal ox fitted out with nails and barbed hooks ; 
which is then turned by machinery, in order that his flesh 
may be torn. After thèse tortures he is led back to prison, 
and during the night God appears to him, and tells him that 
at his third death he shall be received into paradise. 

5. George is then sawed into pièces, and dies. The por- 
tions of his body are burned in resin and wax, and buried 
with the cauldron in the ground. An earthquake occurs, 
and God appears and resuscitates him. A renewed promise 
follows that at the third death he shall enter paradise, and 
George walks about the city teaching the people. 

6. In the next place the incident of Scholastike and her 
ox is related. George gives her his stick to place upon the 
beast, and the animal cornes to life again. 

7. Diocîetian now demands the miracle of the tomb. One 
man arises, whose name is Jobel ('Ioj8jj\) and who bas been 
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dead 400 years. When he prays to be baptized, George 
strikes the ground with his foot, and a fountain springs forth. 

8. New tortures follow. The martyr is beaten, a red-hot 
helmet is put upon his head, and his body is torn with hooks, 
until his bowels lie bare. When he is dead, his body is 
carried by soldiers to a high mountain. An earthquake 
shakes the ground, and God cornes in a cloud and resuscitates 
the martyr. The soldiers are converted and baptized ; they 
confess their faith before the emperor and are executed. 

9. In the next place the incident of Gîykerios and his ox 
is related, similar to b-1 § 8. George tells him to believe and 
he will find his ox alive again. He is converted by the 
miracle and at once executed. 

10. Diocletian now makes use of flattery, and George 
seemingly promises to sacrifice to the idols. Overcome with 
joy, tbe emperor invites him to pass the nighfc in the palace, 
and George improves the opportunity by converting the 
queen Alexandra. 

11. On the next morning a proclamation is published 
inviting ail to corne and witness the sacrifice of the martyr. 
George approaches the statue of A polio, the idol confesses his 
vanity, and before the sign of the cross ail the statues fall to 
the ground and are broken. 

12. Alexandra now confesses the Christian faith. The 
emperor is mad with anger, and she is condemned to death. 
On the way to the place of exécution she renders her spirit 
to God. 

13. The martyr is also led to exécution. He kneels down 
and prays. In answer a voice is heard from heaven. Then 
he is decapitated ; an earthquake shakes the ground and a 
storm beats the air. After his death Christians bury him 
with his mother, Polychronia, in Diospolis. 

Comparison with O on the one hand and the canonical 
version on the other, makes it évident that the présent 
version occupies a position midway between the two. It 
contains the threefold death of the martyr and many of the 
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incidents of the original version. But the omissions are also 
quite numerous. Thèse are the tortures of O 2 and 3, the 
figure of Athanasius (O 4), the miracle of the thrones (O 7), 
George's stay in the house of the widow (OU) and the part 
played by the widow's son when the idols are destroyed (O 
14), the torture of Alexandra (O 15). The name of Pasi- 
crates is not found at the end, but that is an évident omission 
of small import, as appears from p. 175, 1. 3, where the writer 
refers to George as ' my lord.' 1 The name 'Io/3»?\ (§ 7) con- 
nects the immédiate source of this version with the source of 
S ; op.- above, p. 480. 

On the other hand there are also decided pointe of resem- 
blance with the canonical version. The main similarity lies 
in the présence of Diocletian and his friend and counsellor, 
Magnentios. In fact §§ 1 and 2 agrée with the corresponding 
paragraphs of the canonical version, with this single différ- 
ence that the early history of the saint is shortened as in 
Me and L-S. 

The complète materials, which would enable us to locate 
this version definitely, are not accessible. But the text 
furnishes one argument, which proves that, if Veselôfskij's 
theory of influence of this version upon the canonical version 
is correct, the reverse is equally true. That is the répétition 
of the miracle performed by George upon the dead ox. O 
related the incident with référence to Scholastrke, the canoni- 
cal version introduced the name of Glykerios. The présence 
of both names within the same account finds a reasonable 
explanation only if a fusion of the two is admitted. 

The second of the manuscripts cited by Veselôfskij adds 
to the beginning of the story as outlined a référence to the 
marriage of the daughter of Diocletian and Alexandra to 
Maximian, while the third (Paris, Bibl. Nat. Graec. 1534) 
brings explicit particulars about the parents of the martyr. 

His father was called Gerontios, a senator of Sebastopol, 

1 6 \aftirphs to5 xP" rT0 '' ^i/uos napyaplrr)s Taipyios, 6 tfibs Seffv6rris. 
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of Cappadocian origin. His mother's name was Polychronia. 
The father was a pagan, while the mother was a Christian, 
and consequently brought up her son in the worship of the 
true God. One day Gerontios invites his son to go with him 
to offer up sacrifice to the idols of the land, aDd now George 
confesses his Christian faith. Gerontios, much distressed, 
urges him to forsake his false faith, but George remains firm, 
and during the night God visits the father with a niortal 
sickuess. In answer to the saint's prayer the father is then 
converted and confesses Christ before he dies. After the burial 
George breaks the idols in the temple. Upon the acccusation 
of Silvanus he is led before Ouardanios the governor, who 
threatens him with tortures without being able to persuade 
him to forsake his faith. 

Then follows the story of George's passion as in the other 
manuscripts and at the end is added the description of the 
martyrdom of Polychronia before the eyes of her son, who 
receives the martyrs crown immediately after her. Finally 
in a closing paragraph is found the usual statement that the 
facts were written down by Pasicrates, which the Vienna ms. 
had omitted. 

Veselôfskij publishes furthermore, ibid., pp. 163 ff. ; a Church 
Slavic text giving essentially the same acconnt as the Paris 
Greek ms. 1534. 

There can be no doubt that the variations of the last two 
texts represent later additions. If the gênerai theory of 
mutual influence of the canonical version and that repre- 
sented by V is correct, their relation can be represented as 
follows : 
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IV. Later Western Versions, 

The later West European versions 1 of the legend fall 
naturally into two families, which we shall call Y and Z 
respectively. Both dérive from the apocryphal version and 
each must be studied separately. 

Family Y. 

This group is composed of the accounts contained in the 
following manuscripts : 

a. Paris, Bibl. Ste. Geneviève, ms. 588. 

/3. St. Petersburg, ms. Franc. Théologie F v 4 D. 

7 . Paris, Bibl. Nat. F. Fr. 23112. 

S. Oxford, ms. Add. d. 106. 

e. Paris, Bibl. Nat. F. L. 5575,, 

%. Brussels, Bibl. Reg. Cod. 380-382. 

7). The text publ. Bibl. Casinensis, n, Florilegium, pp. 7-11. 

Ô. Paris, Bibl. Nat. F. L. 5306. 

k. Oxford, Canon. Mise. 244. 

X. Paris, Bibl. Nat. F. L. 12606. 

/i. Paris, Bibl. Nat. F. L. 5256, 

A study of the contents of thèse texts reveals still further 
grouping. 

Group 1 is tnade up of versions a, #, <y, S. 

a. Jncijnt. — Vraiment raconte la devine page que quant li 
saint home se penoient et esforcoient d'acroistre et d'easaucier 
la sainte loi Nostre Seigneur Jhesu Crist, si corn vous avez oy, 
uns rois estoit en Perse, qui Dathiens estoit apelea. 

1 The materia] for this portion of my etudy was gathered as the resuit 
of careful research in the Libraries of Paris, London and Oxford. I can 
lay no claim to completeness. Indeed ail those who hâve ever busied 
themselves with a similar question will agrée that completeness in hagio- 
graphical investigations is impossible. I trust, liowever, that tny materia! 
is sufficiently large to givo value to the facts which I shall try to establish. 
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This version has corne to my notice only in the one ms, 
already cited, Bibl. Ste. Geneviève 588 (f. 113 r-118 r) of the 
xm century. 

j8. The incipit of this version is identical with that of a 
just cited. It was published from the ms. in Saint Peters- 
burg, 1 cited above by Veselôsfskij, l. a, pp, 216 ff. Other 
copies of it are found in the following manuscripts : 

1. Paris, Bibl. Nat F.Fr. 17229, No. 24, xm cent 

2. Paris, Bibl, Nat. F, Fr.. 412, No. i.6, xm cent, 

3. Paris, Bibl. Nat. F. Fr. 6447, No. 27, xm cent. 

4. Paris, Bibl. Nat. F. Fr. 183, No. 65, xm cent. 

5. Paris, Bibl. Nat. F. Fr. 185, No. 64, sni cent. 

6. Paris, Bibl. Nat. F. Fr. 411, f. 81-85, xiv cent. 

7. Paris, Bibl. Nat. F. Fr. 23117, fo. 170 y, xrv cent. 

8. Paris, Bibl. Nat. F. Fr. 413, f. 130 v-135 v, xv cent. 

The same version is fonnd presumably also in 

8. Brussels, Bibl. Roy. 10326, No. 16, xm cent. 

9. London, Brit. Mus. B»y. 20, D. vi, No. 16. 

10. London, Brit. Mus. Add. 17257, No. 67, xm cent. 

11. Cheltenham, Phillips MS. 3660, No. 31, xiv cent. 

A rather free and somewhat abridged copy of the same 
version is found in Paris, Bibl. Ste. Geneviève MS. 587, 
f. 30r-32v of the xm-xiv cent.; Incipit: En cel temps que 
H saint home se penoient d'acroistre et d'esforcier la sainte loi 
nostre seigneur uns rois estoit en Perse qui Dacien estoit apelez. 

y. Incipit, — Au tans Datien l'empereour qui les crestiens 
parsivoit et destruioit les églises, iert conestables de chevaliers 
li boneures Joires. 

This version is found, as far as I know, only in the ms. 
already cited, Paris, Bibl. Nat. 23112, f. 120r-123r of the 
year 1200. 

1 In Notice» et Extraits, xxrvi, p. 677 sg., Paul Meyer publishes a descrip- 
tion of a French legendary in Saint Petersburg (ms. Fr. 35) which contains 
another copy of the same version, fo. 156-159. I hâve no means of decid- 
ing whether this ms. is identical with Veselôfskij's, numbered Fr. TheoL 
F. v. 4 D. 
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8. Incipit. — In illo tempore arripuit diabolus regeni Per- 
sarum et regem super quatuor eedras seculi qui prior erat 
super omues reges terre, et misit ad omnes potestates qui sub 
regno ejus erant, ut convenirent in civitatem que dicitur 
Militena. 

The version is contained in Oxford us. Add. d. 106, fo. 
78 r-81 v of the xn cent. 

The following is an analysis of the account contained in 
thèse manuscripts, the paragraph division being the saine as 
that adopted for the apocryphal version. 

1 (= O 1). Datien (Dathien a, Datyen /3), king of the 
Persians, instigated by the devil (absent in 7), sommons his 
provosts and bailifs to corne together in Melitene (Militainne 
#, Miiitaine 7, Militena 8). Threats are pronounced against 
the Christians and instruments of torture are prepared. At 
that moment George appears. He cornes from Cappadocia, 
with much rnoney to buy the position of maistre eonseillier 
{absent in 7). When he sees the fury against the Christians, 
he gives his money to the poor and confesses openly his faith 
in Christ. Datien offers dignities and tries to induce him to 
forsake his faith, but George remains firm, and when the 
emperor déplores his youth and handsome appearance, the 
saint admonishes him to think rather of himself and of his 
own salvation. Then Datien threatens and swears by his gods 
Gebeel, Apolin, and Arachel (Gabeel, Apolin, Arrachel /?, 
Gabahel, Apolin, Heracel 7, Gebeel, Apollo, Arachel 8) that 
he will make an cxample of him. George answers that he 
will trust in his God. 

2 (= O 2). The tortures begiu at once. George is placed 
in a pillory, his body is scraped ; he is led out of the city 
and beaten, sait is sprinkled into his wounds and they are 
rubbed with coarse cloth. At the end lie is led back into 
prison. (The paragraph is aljsent in /3, 7, 8.) 

3 (= O 4). A magician is now sent for and Athanasins 
appears. When George sees him, he foretells bis approaoh- 
ing conversion. Athanasins gives George successively two 
poisonous potions to drink, which do him no harm. There- 



THE LEGEND OF SAINT GEORGE. 495 

upon the magician confesses the power of George's God and 
is forthwith executed. Geoi-ge is led back to prison. (ï%c 
paragraph is absent in /3, <y, S.) 

4 (= O 5). On the next day (at once /3, y, h) follows the 
torture of the wheel. George is eut into 10 pièces and thèse 
are thrown into a well, which is closed with a stone. Datien 
relurns to his palace and sits down to his meal. An earth- 
quake occurs, God appears with his angels, St. Michael is 
sent to gather the portions of the martyr's body, and God 
resuscitates hitn, He is then sent back to Datien, who, when 
he sees him, believes it is his ghost, while others think it is 
eomeone else who resembles him closely. Mananties (Mag- 
nanties or Manecies /9, Maxentius 7, Magnentius 6), one of 
the officers, is converted with his household. 

5 (= O 1 1). George is now led into the house of a poor 
widow. She has no bread and her son is lame, deaf, and 
mute. The saint restores his sight, hearing, and speech, but 
refuses to heal the lameness for the présent. 1 A tree grows 
in the house, 15 cubits over the roof, and a table is spread 
foi- him by au angel froin heaven. When Datien sees the 
tree, he sends to inquire, and when George is finally led 
before him, he asks by what magie he does thèse wonders. 

6 (= O 7). Datien now demands the miracle of the throne. 
There are 14 of them (ms. 558, Bibl. Ste. Geneviève, gives 
only 12), and when thèse, after a prayer by George, are 
changea to trees, the emperor thinks again that ail is done 
by magie. 

7 (= O 13-14). George now promises the emperor that 
he will sacrifice to his idols Apolin, Gebeel, and Arrachel 
(Apolin, Gebel, and Rachel in Bibl. Ste. Geneviève ms. 587, 
Apolin, Gebel, and Herachel 7), so that Datien is beside him- 
self with joy. When the martyr has arrived at the temple, 
the widow appears with her lame son. George gives him the 
power to walk and sends him into the temple to call out 

< In the ms. 587 of the Bibl. Ste. Geneviève the account is distortcd so 
that George is made to pray that ths ehild may be given power to walk. 
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the idol. Apolin appears, confesses his lack of reality, and is 
sent into the abyss. whieh opens under the martyr's feet. 
The other idols are broken. 

8 (=0 8 ?). George is now led back to Datien and thrown 
into a cauldron filled with sulphur and pitch. An angel from 
heaven extinguishes the flames and promises him paradise. 

9 (= O 13(?) and 15). Alixandre (Alixandrine -y, Alex- 
andria S) the queen now confesses her faith in the power of 
God, and the etnperor in his anger commands her to be 
suspended by the hair and beaten. When she asks for 
baptism, the saint raises his hand to heaven, and a cloud 
cornes down and furuisbes him with the necessary water. 
She is then led away to exécution. 

10 (= 10). Datien still promises George immunity from 
further suffering, if he will perform the miracle of the tombs. 
Servants are sent to gather the bones, but find only dnst, 
which they bring before George. In answer to his prayer 
200 men and women are brought back to life. One of thèse 
by the naine of Joël (Johel 8) gives an account of their suffer- 
ings and says they had been dead at least 200 years. He 
begs for baptism for himself and his companions. George 
makes the sign of the cross on the ground and water bubbles 
forth. They are now baptized and vanish. Of the people 
that witness the miracle 3,035 (3,030 S, 8,035 in Bibl. Ste, 
Geneviève ms. 588) men and women are converted and bap- 
tized and George offers up a prayer of gratitude, which 
contains a référence to his 7 years of suffering. 

11 (O == 17?), Datien is so overcome with anger that he 
bursts his girdle and alniost falls from his throne. After 
another référence to the 7 years of suffering of the martyr he 
now commands him to be led out oi the city to be executed. 
A large crowd f'ollows. When he bas arrived at the place 
of exécution, George offers up a lengthy prayer, a voice from 
heaven is heard in answer, then he is decapitated and angels 
from heaven receive his soûl. 

12 (== O 18). I, Eusebius, who was with the saint while 
he did his miracles, wrote his life and passion in Militene 
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(Militaine /3 apud civitatem Militinensem 5) in the province 
of Cappadocîa, while Datien was emperor. {The paragraph 
is absent in 7.) 

The close relation of this version to that coutained in G, 
Sg and C is évident, but it présents also some important 
différences. Tbere is to be noted in the first place the varia- 
tion in the order of incidents. Retaining the numbering of 
O the paragraph3 now appear in the order 1„ 2, 4, 5, 11, 7, 
13, 14, 8(?), 15, 10, 17, 18. We note further a number of 
omissions and changes. 

Omissions. — No référence is ruade to the présence of 72 
kings in § 1. The tortures in § 2 are reduced by the omis- 
sion of O 2-c, d, e, f, g, i. e. x the iron boots, the chest filled 
with nails and barbed hooks, the crushing of the head with a 
heavy hammer, the heavy column which is placed on the 
niartyr's breast, the appearance of God in prison and the 
prophecy of 7 years of suffering and a triple deatb. Further 
omissions are the tortures of O 3, the trick of Athanasius 
with the ox O 4, the tortures of O 6, the death in O 8, though 
the nature of the torture is still recognizable, the incident 
of Scholastike and her ox O 9, the figure of Tranquillinus 
O 10, the tortures and third death O 12, the présence of the 
martyr in the palace during the night and the conversion of 
Alexandra O 13, the spécifie tortures of the queen O 15, and 
finally the death of Datien and the 72 kingts by fire from 
heaven O 16. 

Changes. — The changes are also quite important. In O 
George dies three times and is received into paradise after his 
décapitation, which constitutes his fourth death. Hère only 
three deaths are thought of, viz., 1) on the wheel, 2) in the 
cauldron, 3) the final décapitation. Of thèse the first remains 
as in the original account, while the second is mitigated in 
that the intended torture is rendered inefficient through the 
interférence of an angel from heaven, and at the third death 
George is received into paradise. The idols of Datien are 
called Gebeel, Apolin, and Arachel with some unimportant 
graphie variants in the différent manuscripts ; and the scène 
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of the torture and martyrdom is localized in Militene. 
Magnentius, who in the original account suggests the miracle 
of the thrones, now confesses Christianity after the single 
résurrection of George (§ 4) in the place of Anatholius, O 5. 
The nuïnber of people raised from death by the martyr is 
200, the spokesman's name is Joël, and they had been dead 
200 years. lu G, Sg, and C it was 5 men, 9 women and 3 
children, tlie spokesman was called Jovis (Jobius, Boes), and 
they had been dead 460 or 200 years. The sign of the cross on 
the ground causes water to bubble forth, with which they are 
baptized, while in O George strikes the ground with his foot 
with the sanie resuit. The queen Alixandre is hère converted 
through the évidence of God's power, while George is being 
boiled in the cauldron, while in O 13 the martyr improves 
the night which he passes in the palace by instructing the 
queen. The description of the anger of Datien, the fact that 
he bursts his girdle and almost falls from his throne, is not 
found at ail in O, and finally tbe name of Eusebius in ail the 
versions but 7 is substitnted for that of Passecras or Pasikrates. 
Tbe relation of the différent members of this gronp is not 
without difficulties. The complète account is contained only 
in a. In (3, 7, 8 the story is shortened by the omission of 
§§ 2 and 3 : that is to say, after the appearance of George and 
the confession of his faith, the tortures begin at once with his 
death on the wheel, and this, be it said at once, is also the 
arrangement of ail the other versions of this family which 
hâve corne to my notice. This fàct renders a therefore of 
the highest importance, since we hâve preserved hère in a 
Fronch translation a portion of the original account lost 
everywhere else. The explanatiou which suggests itself is 
that a is an independent translation of a Latin version con- 
taining §§ 2 and 3, of which no copy is found among the 
numerous manuscripts which I bave exarnined. However, 
this hypothesis will not solve the difficulties, for a and /? 

1 For the importance of this name in this form of the legend cp. below, 
p. 507. 
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show the closest verbal agreement, being practically identical 
throughout with the single omission under considération, so 
that the only accurate conclusion can be tbat /3 is derived 
from a. Only one copy of a has come to my notice ; ail the 
other texts of this group which I hâve been able to examine 
are copies of the source of j3, inasmuch as the paragraphs in 
question are omitted. 1 

The version contained in 7 présents no particular difficulty. 
It is evidently an independent translation of a Latin version 
giving the same account as a, less the contents of §§ 2 and 3. 

It has already been intimated that this version is an off- 
spring of O. A glance at its contents and the minute 
comparison which we hâve made furnishes sumcient proof. 
This conclusion is further emphasiaed by the fact that the 
only Latin manuscript of this group (S) has the same incipit 
as G. As to contents S agrées with j3 and 7, and this agree- 
ment is so close that but for the existence of a we should be 
justified in looking upon S as the common source of (B and 7. 
As the matter stands, it is necessary to accept the parallelism 
noted for a and /? also for the Latin sources of the group ; 
that is to say, the cause for the omission of §§ 2 and 3 was 
not scribal carelessness, but a is a valuable îink in the chain 
of development of this version of the legend, preseuting an 
intermediate step between the original account and the form 
in which it was later most widely known in Western Europe. 2 
Most probably further search among the legendaries will bring 
to light a version S", the Latin source of a. The text con- 
tained in S'was not the direct source of 7, but tnust hâve been 
so closely related to it that for the sake of convenience we 
may consider 7 to be its French form. 

x For the complète text of a see p, 515. It seemed advisable to publish 
the text in full, since the copy of j8 published hj Veselôfskij is rather 
inaccessible. 

'The supposition that the paragraghs in question form an individual 
addition in a is scarcely tenable. The siiailarity with O is too close to be 
due to accident, and on the other hand the différences from O are exactly 
similar to those in the other paragraphs of this yersion. 
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The relation of this gronp to O may be determined with 
some degree of aceuracy. We hâve pointed out that the 
beginning of ;>' shows close verbal agreement with the corre- 
sponding portion of G. A close connection must therefore 
exist between the two. However, the verbal agreement is 
after ail liinited, exteuding as it does only over the initial 
sentence, and there is good évidence on the other hand that 
the common source of this group was closely related to the 
source of S. The proof of this assertion lies in the manner 
in which the incidents eonnected with what I hâve called the 
miracle of the tomb (§ li) are related in the différent versions 
of this group. The number of soûls ralsed to life and the 
number of years gone by since their burial are identieal with 
those given in S, and the name Joël is evidently the same as 
the Syriac Jûbâlâ (V 'lo/3»j\). On the other hand, S con- 
tains none of the distinguishing features of this group pointed 
out above, so that the relation of the two cannot hâve beeu 
direct. The only alternative is the acceptance of a lost 
version (x s ), closely related to the source of S, if not trans- 
lated from it, and standing also under the influence of G, 
frora which S and B' are derived by means of a hypothetical 
version Y, which served as the point of departure for ail the 
texts of this family. 

Upon thèse considérations I believe the following filiation 
of thèse versions may be accepted : 



.si 



M. 
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The remaining texts of family Y which hâve corne to my 
notice are ail in Latin and can be formed into two further 
groups. 

Group 2 is made up of versions e, f, i), &, k. 

e. Incipit. — Tn illo tempore, cum tribunus militaret sub 
Datiano imperatore qui fuit persecutor ecclesiarnm vel chris- 
tianorum, misit ad omnes potestates que sub regno ejus erant, 
ut convenirent in civitatem que dicitur Militana (Paris, Bibl, 
Nat. F. L. 5575, fo. 113-120, xn cent.). 

There seerns to be a x century copy of the same version in 
Rouen, ms. 1379, f. 31 (Incipit — In diebus illis cum tribuni 
militareut) and another of the xn century in Chartres, ms. 
506, fo. 75-77 (Incipit — : In illis diebus cum tribunus mili- 
taret). Another version closely related is cited Anal. Bott., 
vtii, p. 175, from the Bibl. Civit. Carnot, ms. 193, fo. 130- 
133, also of the xn century. 

f. Incipit. — Tempore illo Dacianus imperator, qui fuit per- 
secutor christianorum et ecclesiarum Dei, cum tribunis et 
militari manu misit ad omnes potestates quae in regione ejus 
erant, ut convenirent in civitatem quae dicitur Militana 
(Brusseïs, Bibl, Reg. 380-382, fo. 14 r-16 v, xv century, 
publ. Anal. Boll., ni, pp. 204-206). According to the Anal. 
Boli., xi, p. 309, a version closely similar can be found in the 
Bibl. Ambros. E. 84 Inf., f. 81-84, of the xn century. 

??. Incipit. — Romanorum imperatorum vicesimus quintus 
regnavit Decius imperator, persecutor et inimicus christia- 
norum. Erat quidem tribunus militum Georgius de civitate 
Melena (publ. Bibl. Casin., n, Floril. 7-11). 

&. Incipit. — In eodem tempore sub Decio imperatore cum 
populus vel gens ydolorum culturas diligebat, Apollinis erra- 
diens (sic) quod cum venisset beatus Georgius in civitate (sic) 
qui (sic) dicitur Palestine (Paris, Bibl. Nat. F. L. 5306, fo. 
90 v-92 r, xiv century). 

k. Incipit. — Anno igitur ab incarnatione domini fere du- 
centesimo nonagesimo primo, résidente in urbe Roma Marcelino 
pontifiee et universali papa, dum predictus César Dioclitia- 



502 JOHN E. MATZKE. 

nus in provincia Capadocie christiane fidei cnltores examinare 
cepisset, tantus pavor et ebitudo mentis cecidit super omnes 
ut nemo auderet se palam christicolam confiteri ; adeo ut 
plurimî eligcrent in raontibus vitam cum bestiis ducere, quam 
christianam fidem supplicia verendo negarent. In diebus illia 
erat quidem tribunus nomine Georgius, de provincia Capa- 
docia qui illic rnilitare cepit temporibus Dioclitiani impiissimi 
iraperatoris, qui fuit persécuter christianorum. Persequebatur 
autem ecclesiam dei et diversis pénis laniabat eos, qui in Christo 
credebant. Eodem terapore, cum venisset Datianus preses in 
civitatem que dicitur Militina .... (Oxford, Canon. Mise. 
244, fo. 5i r-53 v, xrv century). 

As to contents and order of incidents, the texts of this 
group resemble closely fi, y ; è of the previous group, that is 
to say, the tortures begin with George's death on the wheel. 
ïo charactevize them, it will be sufficient to note the features 
peculiar to them. We begin with e, which contains the best 
account. The emperor's name is Datianus and the scène is 
laid in Militana. The names of the idols are Apollo, Zetes, 
and Hercules. In the miracle of the tomb 19 men and 
women corne to life, who had been dead 200 years. The 
name of their spokesman is Jol>el. When Datian condemns 
George to death, no mention is made of the fact that his anger 
is so great that he bursts his girdle and ialls from his throne, 
but the account adds that a bit is placed iuto the martyr's 
mouth, when he is driven to exécution. Fînally the name 
of the servant, by whom the account prétends to be written, 
is oniitted.' The legeud as to!d in £' seems to be identical 
with that found in e. The emperor's name is Dacianus and 
the scène is laid in Militena. The idols are called Zebees, 
Apollo, and Iracles. The édition (Anal. Boll., l. c.) is not 

1 Two additional points of différence are without importance. George is 
said to hâve been eut into 19 pièces during the torture on the wheel. The 
nutnber is always written out in the text, decem on the line, and et noven 
added above it, seemingly by the pâme hand. In the account of the miracie 
of the thrones the senseless nuniber 314 occurs, written out irecenlî quoij.- 
ordecim. 
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complète ; the editors i-efer for the full text to ij, but they 
add that fcontains also the miracles of the 14 thrones, absent 
in the former. 

The account of the martyrdom as found in 17 also agrées 
closely with that given in e, though it contains some marked 
peculiarities. The emperor's name hère is Decius and the 
scène is laid in Melena. The order of incidents is the same 
as in e, but the miracle of the thrones is omitted, and in the 
miracle of the tomb neither the number of soûls resuscitated 
nor the name of their spokesmau, nor the number of years 
that they had been dead is given. The référence to the 
servant of George is also absent. In spite of thèse omissions 
aud différences, however, the account agrées so closely with e, 
that tbere can be no doubt of their common origin. 

The same is true of â. Hère, too, the emperor's name is 
Decius, but the scène is laid in Diospolis in Palestine. 1 The 
name of the emperor occurs, however, only in the begiuning, 
and throughont the rest of the story Dacian appears as the 
real enemy of the martyr. The idols to whom he is asked 
to sacrifice are called Apollo, Asclepyades, and a third referred 
to in the objective case once as Tharacly, aud another tirne 
seemingly as Tharadi. In the miracle of the tomb 14 women 
corne to life, but the uame of the spokesman is given soon 
afterwards as Johel, and he relates that they had been dead 
300 years. 

1 Tliis local izatkra of the passion at Diospolis may be a later addition. 
The name is not found in the text proper (cp. the incipit, cited above) ; it 
is supplied by a heading which reads: ' Passio gancti Georgii martyris 
Christi, qui passus est Pale6tina in civitate Diospoli sub Decio imperatore 
IX Kal. Mai.' The langtiage of thia version is the worst imaginable, and 
the copyist may hâve supplied the omission, which is évident in the open- 
ing sentence. The référence to Diospolis, which in its last analysîs dérives 
from the Greek versions, is not neceesarily hère due to Greek influence. 
The name is found in the martyrologies of Usuardus {Aligne, 123, p. 963), 
Notker (ABgne, 131, p. 1060) and Ado (Migne, 123, p. 251). Cp. also 
Amélineau, l. c, pp. 308-3(19. Moreover the church of St. George at 
Lydda- Diospolis was well known in Europe during the xiv century. 
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The account contained in k, in its main outline, also pré- 
sents the same facts and incidents common to the other texts 
of the group, though it omits the miracle of the tomb. Its 
main interest lies in the introduction quoted in fnll above. 
The martyrdom is dated in the year 291 , during the pontifi- 
cate of Pope Marcelinus, and during the reign of the emperor 
Dioclitianus. Soon, however, the names of Datianus and 
Militina are introduced, and then the story proeeeds in the 
usual fashion. There is no reason whatever for believing 
that this date is a later addition. Though the manuscript is 
comparatively récent, the whole text inakes in every way the 
impression of being much older. 

Ail thèse texts, of which only k is of interest, because of 
the introduction of the date 291 and the name of Marcelinus, 
which occurs also in the version of Petrus Parthenopensis 
and in the M. H. G. poem of Ileinbot von Durne (see part 
il of the présent study) dérive clearly from a common source. 
This source which we shall call Y 1 differed from Y in the 
absence of §§ 2 and 3, and in the number of soûls called back 
to life in the miracle of the tomb. The figures differ hère in 
the différent texts and in some they are absent, but where 
they are given, they agrée more closely with G, Sg, and C 
than did the versions of group 1. As to the number of yeara 
gone by since their death the agreement is with Sg, C, and S, 
and the name Joël points back to a source closely relatt.i to 
S. AU thèse lines characterize Y 1 as an independent abridg- 
ment of O, due to the same impulse which produced Y. 
Granting the priority of the form of the legend contained 
in Yo, it is not ail impossible that the shorter form of Y 1 
determined the omission of §§ 2 and 3 in versions y8, y and S. 

Group 3 is made up of versions X and fi. 

X. Inripit. — Virtutum meritis insignis beatus Georgius in- 
genuitatem carnis summis actibus adeo decoravit ut martirii 
gloria non expers stigmata passionum Christi in suo corpore 
perferret (Paris, Bibl. Nat. F. L. 12606, fo. 19 v-20 r, xii 
century.) 
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/j,. Incipit. — In illis diebus hic tribunus militavit sub 
tempore Daciani imperatorîs, qui fuit persecutor christiano- 
rum vel eeclesiarum. Hic ergo misit precones ad omnes 
potestates que in regno ejus erant, ut couvenirent ad civitalem 
Militanam. 

It is fonnd in Paris, Bibl. Nat. F. L. 5256, fo. 176 r-182 v, 
xn century. Another copy existe in Paris, Bibl. Maz. 454 s 
of the xrv century, and, as it would seem, also in Bibl. Civit 
Carnot, 1 44, fo. 75 r-77 v of the X century. Cp. Anal. Boll., 
vin, p. 127 (Incipit — In illis diebus cum tribunus militaret 
sub tempore Datiani, imperatoris). 

Both versions are closely related to those previously exam- 
ined. The emperor's name is Datianus (\) or Dacianus (/*), 
and the scène is laid in Militana (X) or Militena (/*). The 
names of the idols in ytt (§ 1) are Mars and Apollo, in X the 
pale condition of the ink of the manuscript renders it diffi- 
cult to say what names are given, though elsewhere of course 
the name is Apollo. Both texts omit the miraculous growth 
of the tree in the widow's house (§ 5). The miracle of the 
thrones (§ 6) is omitted in X, but fi relates, that after the 
prayer of the saint " dissoluti sunt omnes troni et facti sunt 
arlx>res fructiferi qui fuerunt antea sine fructu." The number 
of soûls raised from death in /* is 235, and the spokesman is 
called Zoel, but the number of years intervening since their 
death is omitted. In X no names or numbers are mentioned 
in connection with this miracle. Neither version finally eon- 
tains a référence to the servant of George as author of the 
acuount. 

The main importance of thèse versions lies in the inoidents 
related in § 7 (O 13-14). When George seems to be on the 
point of sacrificing to Apollo, and the widow appears with 
her lame child and chides him for his lack of trust in God, 
he requests her to place the child upon the ground and heals 
him as in the previous versions, but instead of sending him 
into the temple to call out the idol, he goes himself, forces 
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Apollo to confess that he is not the true God, and sends him 
into the abyss, which opens under his feet. 1 

Inasmuch as this feature of the story is peculiar to thèse 
two texts, as far as my observation goes, they must be treated 
as a separate group. Yet their relation to the texts of gronp 
2 (Y 1 ) is very close. The opening sentences of p and e are 
so siinilar, that at first glance the two texts seem to be identi- 
cal, and this similarity of language persists throughout. We 
shall see later, when studying the French metrical versions, 
that at least two other texts closely similar to y, must hâve 
existed. We are therefore justified in positing as comnion 
source for /j, and A, a version, closely similar to e, which we 
shall call Y*, itself a derivative of Y 1 . If thèse conclusions 
are correct, the following filiation for the texts of family Y is 
estabiished : 



A /% Kl 

Before leaving this division of our subject, it is to the 
point to find out, if possible, the causes for the formation 
of this variation of the legend. We hâve noted above the 
points of contact which the texts of this family hâve with 
the Syriac version, and from thèse it seems to follow that 
their immédiate source must be sought in Palestine and the 
East. Another clew which points iii the same direction is 



1 We ghall find this variation reproduced in two of the later French 
metrical versions. For the full text of p cp. below, p. 525. 
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the mention of Militena as the scène of the martyrdorn. 
This name is not new in the legend, for, although absent in 
C, it is fouud in the encomium of Theodosius (Melitene, cp. 
Budge, l. c, p. 238), as well as in that of Theodotus (cp. ibid., 
p. 286), both of which are based on the Coptic text. 1 

It will be noted in the next place that the manuscripts of 
family Y date from the xil century or later, i. c, after the 
crusades. Only two exceptions to this faet hâve come to my 
notice. The first is a copy of Ye, contained in the library 
of Rouen, ms. 1379, and attributed by the Catalogue général 
des bibliothèques de France to the X century. However, the 
same manuseript contains also a text of a version of family Z 
(cp. below, p. 511), of which x century copies are not infre- 
quent, so that I suspect that the codex in question is made up 
of portions written at various periods and later bound together. 
Another x century text of this family is the copy of Yfi noted 
in the Anal. BolL, vin, p. 127, but in view of the overwhelm- 
ing évidence to the contrary I am inclined to suspect hère 
also imperfect dating of the manuseript. 

The great favor of the saint in the later Middle Ages is 
one of the results of the crusades, and of the two Western 
versions Y represents the new importation due to this contact 
with the East, while Z shows the earlier tradition. Both the 
encomiums just cited locate the martyrdom in Tyre, showing 
that the legend flourished along the route traversed by the 
Western armies ou their march to Jérusalem, and it seems, 
therefore, quite natural that the name Militena should appear 
in the form of the legend brought back by the members of 
the various expéditions. 2 



1 This distinction between C and the two encomiums must be borne in 
mind in reading the summary of the Coptic legend given by Budge, /. c, 
pp. xvii-xxvi, which is a composite of thèse three testa. 

3 For further pàrticulars in regard to the introduction of Saint George 
as an active figure in West-European tradition, cp. part il of the présent 
study. 

7 
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Family Z. 



This family is composed of the texts contained in the 
following manu3cripts : 

a. Paria, Bibl. Nat. Nouv. Acq. F. L. 2288. 

b. Faris, Bibl. Nat. F. L. 10870. 
o. Paris, Bibl. Nat. F. L. 5565. 

d. Paris, Bibl. Nat. F. L. 5639. 

e. Legenda Aurea. 

f. Paris, Bibl. Nat. F. Fr. 818. 

g. Paris, Bibl. de l'Ars. 570. 

Thèse texte also fall into two groups. 
Group 1 is composed of versions a and b. 

a. Incipit. — Tantas itaque ac taies martirum passiones roseis 
cruorum infulis consecratas, nullus oinittit tante vïrtutis ago- 
nem ioipeusius enarrare. 1 

It is found in the following manuscripts : 

Paris, Bibl. Nat. Nouv, Acq. F. L. 2288, fo. 151r-154r 
(Anno 1425). 

London, Brit. Mus. Nero. E. 1, fo. 204r-205r (ks. written 
towards the year 1000, according to the catalogue). 

London, Brit. Mus. Tib. D., ni, fo. 45 v-47 r. 

Rouen, ms. 1391, fo. 135-147 (xn cent.). 

Bibl. Civit. Carnot 150, fo. 147 v-149 r (xii cent.). \ 

Bibl. Civit. Carnot 192, fo. 65 v-69 r (m cent.) J ' 

Paris, Bibl. de l'Ars. 996, fo. 91 r-92r (xv cent.). 

b. Incipit. — Cum primates militarium gentium pro diversis 
uegotiis ad Datianum romanorum imperatorem in Militene 
civitate confluxissent, advenit etiam Georgius miles egregius 
tribunus Cappadocie (Bibl. Nat. F. L. 10870, fo. 110r-110 v, 
xil-xm cent.). 5 

1 For the fall text of o see below, p. 530. 
* Cp. Anal. BoU., vm, pp. 139 and 171. 

3 The version given by Vincent de Beauvais, Spéculum Hislorial;, n, 13. 
belongs to the same group. 
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The fbllowing is an analysis of the aceount contained in 
thèse manuscripts, the division of paragraphe being again 
made to accord with that of the apocryphal version. 

1 (= O 1). Datianus the emperor is instigated by the demi 
to organize a persectdion against the Christians. Seated on his 
throne, he commands that the instruments of torture, previously 
prepared, be brought forth, and a great sacrifice to the idols is 
proclaimed (absent in b). At that moment George appears 
frcm Cappadocia (b locates the scène more particularly in 
Militena) provided with money which his compatriots had 
supplied (absent in b), in order that he might buy the consul- 
ship over his province. Seeing the sacrilège against the true 
Oodf he gives his money to the poor, and taking off the chlamys 
of earthly dignity and putting on the dress of a Christian 
(absent in b) he steps before Datian and confesses his faith. 
The emperor, angry and astonished, asks who he is and 
whence he cornes, and when he has obtained the answer, he 
commands that George must sacrifice to Apollo. 

2 (= O 2-a). The tortures begin at once, a) George is 
placed upon the rack and torn to pièces ; then burning torches 
are applied to his sides. 1 b) He is led without the city and 
beaten ; sait is sprinkled into his wounds, and they are rubbed 
with coarse cloth. Then he is taken back to prison. 

3 (= O 4). Datianus is now advised (the counsellor's name 
is not given) to send for a magician who might overcome the 
magie of George. Athanasius appears, and when the martyr 
sees him, he foretells his approaching conversion. The magi- 
cian gives him successively two potions, and when thèse do 
not harm the saint, he falls at his feet and asks for baptisra, 
He is at once led without the city and executed, while George 
is taken back to prison. 

4 (= O 5). On the next day a huge wheel fitted ont with 
sharp swords is brought into the amphitheater. George is 
led up singing a psalm, and when he is thrown upon it, the 
wheel is broken and the martyr remains unhurt. 

1 Tins last feature is not contained in 6, Sg, and C. 
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5 (= O 6-a or 8). George is now to be thrown into a 
cauldron filled with boiling lead. After a prayer and the 
sign of the cross he jumps into it and expériences no harm. 

6 (= O 13 in part). Datian now tries flattery and begs 
George to sacrifice to his idols. The martyr seems to assent, 
whereupon the emperor is so delighted that he wishes to kiss 
him for joy, but George does not permit him. 

7 (= O 14 in part). On the appointed day the altars of 
Àpollo, Jupiter, and Hercules are adorned, a herald announces 
the great festival, and a large multitude gathers. George 
enters the temple, kneels down before the altars and prays 
for the destruction of the idols. Fire falls from heaven and 
destroys the temple, the priests and a part of the multitude, 
while the earth opens and swallows up the idols. The news 
is carried to Datian, who commands that George be led before 
him. The saint then tries to persuade him that he has been 
misinformed, and endeavors to entice him to the temple, but 
fails in tbis attempt. 

8 (= O 16, 17). Mounting on his throne, Datian now 
dictâtes the sentence of death and George is led to exécution. 
After a long prayer, in which he intercèdes for those who 
might pray in his name, he is beheaded. Christians from 
Cappadocia bury his body, and Datian and his ministers are 
consumed by fire from heaven as they return from the place 
of exécution to the palace. 

Thia brief analysis has made it évident that this version 
also dérives from the original apocryphal account, though 
the omissions and altérations are most fundamental. Ail 
that was supernatural in the original story has been most 
carefully eliminated, and only the barest outline of the passion 
of the saint remains. Among the omissions are the triple 
death of George, the miracle of the tomb, the miracle of the 
thrones, his incarcération in the house of the widow, the mani- 
fold tortures, and with thèse has gone also the conversion of 
Alexandra. Now ail this is so entirely in accord with the 
censure of Pope Gelasius, that we are ready to believe that 
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this version was prepared to supplant the older legend, We 
shall see presently tbat it became the canonical version of 
the West. 

The two texts just examined agrée elosely, the only différ- 
ence between them being the mention of Melitena in b. 
Both must, therefore, dérive from a common source, which 
we shall call Z. 

Group 2 is compo8ed of versions c, d, e, f, g. 

c. Incipit. — Tempore quo Dioclitianus romani urbis guber- 
nandum suscepit imperium, cum undique res publica multis 
ac diversis quateretur in commodis. . . . 

It is found in the following manuscripts : 

1. Paris, Bibl. Nat. F. L. 5565, fo. 82 v-93 r (xi cent.). 

2. Rouen, ms. 1379, fo. 200-204 (x cent.). 

3. Paris, Bibl. Nat. F. L. 9736, fo. 39 v-44 v (xn cent.). 

4. Paris, Bibl. Nat. F. L. 12611, fo. 26 r-31 r (xn cent.). 

5. Paris, Bibl. Nat. F. L. 14363, fo. 93 r-95 v (xn cent.). 

6. Paris, Bibl. Nat. F. L. 16737 (xn cent.). 

7. Paris, Bibl. Ste Geneviève. 533, fo. 251 v-255 r (xn 
cent.). 

8. Chartres, ms. 501, fo. 65-69 (xn cent.). 

9. Chartres, ms. 137, fo. 144 v-147 v (xn cent.). 

10. Paris, Bibl. Ste Geneviève 132, fo. 1 and 3, inoom- 
plete (xn cent.). 

11. Bibl. Ci vit. Carnot 190, fo. 74-77 (xn cent.). 

12. Paris, Bibl. Mazarine 396, abridged (xin cent). 

13. Paris, Bibl. Nat. F. L. 5280, fo. 175 r-180 v (xm 
cent.). 

14. Paris, Bibl. Nat. F. L. 5322, fo. 26 r-29 r (xm cent). 

15. Paris, Bibl. Nat. F. L. 5371, fo. 230r-231v, incom- 
plète (xm cent.). 

16. Paris, Bibl. Nat. F. L. 5323, fo. 19r-21 r (xm cent). 

17. Rouen, ms. 1410, fo. 161-169 (xm cent). 

18. Dijon, ms. 639, fo. 133-136 (xm cent). 

19. Avranches, ms. 167, fo. 121-125 (xm cent.). 

20. Paris, Bibl. Nat F. L. 11756, fo. 197r-199v (xrv 
cent.). 
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21. Paris, Bibl. Nat. F. L. 14365, fo. 149-155 (xv cent.). 

22. Chartres, ms. 500, fo. 74-77 (xn-xv cent.). 

23. Paris, Bibl. Nat. F. L. 5292, fo. 273-276. 

24. London, Brit. Mus. Harl. 2800, fo. 57 v-59 v. 

25. Brussels, Bibl. Reg. 207-208, fo, 209r-211v, cited 
Anal. Boll., in, p. 148. 

26. Brussels, Bibl. Reg. 8690-8702, fo. 78 r-86 v, cited 
Anal Boll., vi, p. 206. 

27. Bibl. Ambros. P. 113, Sup., fo. 58 r-65 v, cited Anal, 
Boll., xr, p. 360. 

d. Incipit. — Tempore Diocletiani et Maximiani tanta per- 
secutio Christianorum fuit, quod intra unum mensem xvii 
uiilia Christianorum occisi sunt. 

It is found in the following manuscripts : 

1 -. Paris, Bibl. Nat. F. L. 5639, fo. 37 v-38 v (xm cent.). 

2. Paris, Bibl. Nat. F. L. 5277, fo. 126 r-128 r (xm cent.). 

3. Auxerre, MS. 124 (xm cent.). 

4. Paris, Bibl. de l'Arsenal 937 (xin cent.). 

5. Paris, Bibl, Mazarine 1731 (xiv cent.). 

6. Besançon, ms. 816 (xrv cent.). 3 

e. Incipit. — Tempore Diocletiani et Maximiani tanta per- 
secutio christianorum fuit ut infra unum mensem xvii milia 
martiris coronarentur. 

This is the version found in the Legenda Aurea of Jacob 
de Voragîne. 

/. Incipit. — En cel tens que Diocletians ère emperor de 
Roma et li diablos s'esforsaue d'affacier la iei crestiana, en 
cel tans aveint que veint de les parties de Capadoci uns 
gentix hom, noblos et preus qui estoit apelez Georgios. 

It is found in the following manuscripts : 

Paris, Bibl. Nat. F. Fr. 818, fo. 226 v-229 v (xra cent.). 

Paris, Bibl. Nat. F. Fr. 423, fo. 91 r-93 r (xm cent.). 

1 This is the version contained in the Sutnma de Vitin Sanctorum, desciibed 
by Paul Meyer, Notice* et Extraits, xxxvr, p. 3 if., of which he there étudies a 
French translation contained in the following mss. : Épinal 70, Lille 461, 
London, Brit. Mus. Add. 15231, Paris, Bibl. Nat. F. Fr. 988 and 1782, 
Bibl. de l'Arsenal 3706. 
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g. Incipit. — C'est la vie et lai passion monsignour Saint 
Gorge commant il fut martyries .... Dyocliciens et Maxi- 
miens en ycelz temps quis estoient. emperours de Rome. 
Dont il auint que Daciens li preuos faixoit quérir touz lez 
cristiens et les faixoit morir de diuerses mors. 

It is found in Paris, Bibl. de l'Ars. 570, fo. 106 r-109 v, 
of the xin century. The text is published in full by Paul 
Meyer in the Bulletin de la Société des Anciens Textes Français 
for 1901', pp. 57-61. The same scholar has recently pointed 
out (Rom., xxx, p. 305) another French version, closely 
related to the présent text in a manuscript in Brussels, Bibl. 
Reg. 10295-304, fo. 63 v-68 v. 

Of thèse versions the one contained in c is the most 
important. As to contents it does not differ from versions 
a and b of the previous group, but it contains before the 
etory of the martyrdom a lengthy historical introduction in 
which the names of Diocletianus and Maximianus are intro- 
duced. Hère it is related how, during the reign of Diocletian, 
the Roman empire was threatened on ail sides by invasions 
and internai upheavals, and how Diocletian then decided to 
associate Herculius Maximianus with himself in the govern- 
ment. Together the two bent their whole energy upon the 
extermination of the Christian heresy. Diocletian led the 
persécution in the East, and Maximian in the West. Then 
follows the same account as that contained in the two versions 
of group 1, and Datianus is represented as the archenemy of 
the martyr. 

This version c was the most widely spread Latin form 
of the legend during the Middle Ages. The oldest manu- 
script which I hâve seen, and which forms the basis of my 
comparison, 1 belongs to the xi century ; but from the pub- 
lished catalogue of the library of Rouen it appears that there 
exists in that collection a copy of the same text belonging to 
the x century. My owu records so far include 27 copies 

1 Bibl. Nat. F. L. 5565 ; for the fall text of the introduction cp. below, 
p. 534. 
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belonging to the x, xr, xn, xm, xiv and xv centuries, and 
of thèse 1 4 are found in tbe différent libraries of Paris, while 
the others are seattered in Rouen, Dijon, Avranches, Chartres, 
Brussels, and the British Muséum. I hâve no doubt that 
a more extended search would reveal copies in many other 
libraries. It was evidently the version received as authentic 
during the Middle Ages in Western Europe. 

Its relation to version a of group 1 is not difficult to see. 
The close verbal agreement between the two forces the con- 
clusion that both dérive from a common source. It is also 
évident that a must be the older, since it agrées with O in 
the absence of the names of Diocletian and Maximian. The 
conclusion must, therefore, be that c is based upon the source 
of a, and that the historical introduction is a later addition to 
it. This addition may hâve been made under the influence 
of some Greek version, though there is nothing to prove this 
supposition beyond the fact that the introduction of Diocletian 
belongs to the canonical version. The further addition of 
Maximian was a natural step, wheu once the martyrdom 
had been located during the tenth persécution. 

Version d is clearly an abridged account of o, in which the 
historical introduction has been reduced to a single sentence, 
stating that a fearful persécution raged against the Christians 
during the reign of Diocletian and Maximian, so that in one 
month 17,000 of thern were slain. 

Version e represents the text of the Legenda Aurea. In 
spite of the similarity of the beginning to that of d, the body 
of the text gives proof of being independent of it; hence 
both d and e must dérive from a common source. 

Versions / and g finally contain French translations of the 
saine version. Aecording to Paul Meyer, Notices et Extraits, 
xxxiv, p. 81, / is a translation of the form of the legend 
contained in Bibl. Nat. F. L. 5292, which is one of the 
many manuscripts of e. It would be préférable to cite 
another copy, of which there is a gre-jt profusion, as has just 
been shown, since the one contained in this manuscript has 
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several folios lacking. However, wbile there can be no 
question of the close relation of /and c, I do not believe that 
it was as close as Paul Meyer seems to infer. The long 
historical introduction of e is reduced to such a minimum 
that the name of Maxirniau does not even appear, so that, as 
a matter of fact,/bears a much closer resemblance to d aud e 
than to c. 

Version g is a translation of a text closely related to the 
source of/, if not identical with it. The historical intro- 
duction of c is reduced as in d, e and /, but the name of 
Maximian has not disappeared as in /, 

The conclusion must be that d, e,f, and g ail dérive frorn a 
common source, which tnost probably was c, owing to the âge 
and great favor which this version enjoyed. 

The relation of the various members of family Z may be 
graphicaîly represented as follows : 






1' É 



Ya. Paris Bibliothèque Sainte Geneviève, ms. 588. 

F. 113 r b . Vraiment raconte la devine page que quant li saint home 
se penoient et esforçoient d'acroistre et d'essaucier la sainte loi Nostre 
Seigneur Jhesu Orist, si com vous avez oy, uns rois estoit en Peree, qui 
Dathiens estoit apelez. A celui roi entra ' li dyables el cors, qui riches 
estoit et puissanz ; si manda et commanda que tuit si prevost venissent 
a lui et li baillif qui estaient en son roiaume, et si leur manda qu'il 
assamblassent a une cité, qui estoit apelée Militene. Quant tuit furent 
assamblé et venu, Dathiens li empereres, qui plains estoit de desverie, 
commença oiant touz a dire : Se je truiz en ceste cité crestien, qui nos 
diex ne vueilîe aorer, ne (f. 113 v a ) a euls faire sacrefices, je li ferai les 
iex crever et la teste escorohier et tous les membres couper. Quant il ot 
ce dit, et tout cil qui la estoient se taisoient, il commanda que tuit li 
maistre fevre de la vile venissent a lui, et si feroient engins pour les 
crestiens destruire et ocire. Quant il furent venu devant lui, si leur 
commanda qu'il feissent agues espées et tenailles a denz traire, et rasoirs * 

1 ms. estoit. J ms. rasoir. 
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trenchanz a escorchier, et si corumanda qu'il feissent une roe de fer on il 
eust fichié es broches agues espées treuchanz et autres plusors engins que 
je ne sai mie nommer. Et quant ce virent cil de la cité, que li roi« 
commandoit a faire ces merveilles et si granz; il n'i ot celui qui osast dire 
qu'il fust crestiens. 

En celui jor et en cel tens estoit uns hons de la contrée de Capadoce, 
qui avoit non Jorges [et estoit venus a grant compaignie de chevaliers ; 
dont il estoit sires, et avoit aporté de son pays or et argent a grant plenté 
que il vouloit donner a Datien por estre maistres conseilliers de Capadoce, 
dont il estoit li plus haus hon]. 1 Lors se pensa qu'il iroit en la cité de 
Miletene on Dathiens li empereres estoit Quant il vint la, si aperçut que 
toutes les genz, qui la estoient venues, blasmoient et despisoient Dieu et 
aoroient les dyables par le commandement Datien, l'empereor. Quant il 
aperçut ces choses si fu molt dolenz en soc ouer, si dist a lui meisme 
(f. 113 v b ) : Que me profitera, se je trespasse de ce siècle atout grans 
richesces, qui tost seront alées, et je suefre en l'autre les paines pardura- 
bles qui touz jors durront. Quant il ot ce dit, si prist l'or, qu'il avoit 
avoec lui aporté, si le départi tout aus povres por l'amour de ÎJostre 
Seigneur. Puis si vint a l'empereor Datien et li dist : Kois Dathien, je 
te di por vérité que je sui crestiens, et si aore Dieu qui fist le ciel et la 
terre et toutes les choses qui enz sont. Mais tu aores le dyable ot li 
dyable avuglent les cuers des mescreanz por ce qu'il ne connoissent Jor 
Creator, qui fist le ciel et la terre. Empereres, tu es trop deceus, qui 
croiz en ces ydoles et en ces fausses images qui sont sourde? et mues, qui 
bouches ont et si ne parolent mie, et ont eux et ne voient goûte et oreilles 
et n'oent rien, et ont narilles et ne flairent nule chose et ont mains et nule 
chose n' atouchent et ont piez et si ne vont mie. Il convient que l' en les 
gart par mut que l'en ne les perde ; et les faites d'or et d'argent et de 
pierres. Je pri Dieu, que tout cil qui les font et qui faire les font, et qui 
en euls croient, soient aulreteles com eles sont. 

Quant li empereres Dathiens oy ce, si fu molt corrouciez et dist a Saint 
Jorge : De quel desverie te vient tel hardiece, et qui es tu qui mesames 
mes diex? Di moi qui tu es et de quel terre et comment tu as non. 
Sains Jorges li respondi : Je sui crestiens et serf Jhesu Crist et si ai non 
Jorge et sui de Capadoce, dont j'ai amené grant compaignie de gent 
avoec (f. 114 r») moi et saches que je vueil volentiers perdre l'onneur de 
ce siècle por avoir la conpaignie dou ciel. Dathiens li dist : Jorges, tu 
es fols ; sez tu autre chose dont tu soies corrouciez ? Vien avant, si sacrefie 
a Apolin, qui bien te porra ta folie pardonner, et se tu veus avoir seignorie 
ne digneté, je la te donrai et saches bien que j' acomplirai tous tes voloirs, 
si que tu seras sires deseur moi en mon règne ; mais que tu laisses celé 
mauvaise créance. Sains Jorges respondi : Je ne quier ne ne veil avoir ta 
seignorie ne ta digneté, car ele est tost trespassée et alée, mes je te di pout 

' The passage in [] is absent in version £. 
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vérité, que je aore Dieu et croi. qui nous racheta de la mort pardurable, 
et fait miex a croire que ton faus dieu Apolin, qui onques ne fist se mal 
non. Quant Dathiens, li empereres l'oy ainsi parler, si li dist : Jorges, 
voir, je sui niolt corrouciez de ta grant biauté, qui definera par griez 
tormenz et por cruiex paines. Sains Jorges li dist : N'aies mie dolor de 
moi, mais de toi meisme maine duel et de ton aage et de ce que tu a» 
perdue la lumière. Ce est que tu ne comtois Nostre Seignor Jhesu Crist, 
qui tout le monde forma et fist. Dathiens li empereres li dist : Que 
paroles tu tant. Fai mes volentez et se tu nés veus faire et aemplir, je te 
jure par toz mes diex, Gebeel et Apolin et Arrachel, que je te ferai tant 
de dolor sentir que tuit cil qui sont en terre en porront faire essample et 
avoir poor et si verrai se tes Diex te porra délivrer de mes mains. Sains 
Jorges li respondi : Je croi tant en (f. 114 r h ) mon Dieu, qui me fist et 
forma, que il confondra toi et tes faus ymages. [Quant Dathiens oy ce, si 
fist prendre Saint Jorge e mctre en un pilori, et puis commanda traire li 
les ongles de fer par les costez. Apres li commanda les eostez aflamber 
si aigrement, que toutes les entrailles li pareussent. Tout ce soufri bien 
et en pais Sains Jorges. Et quant il ot molt longuement soufert, si le fist 
Dathiens jus mètre et commanda que l'en le menast hors de la vile, bâtant 
tant qu'il fust tous plaiez, et puis emplist on toutes ses plaies de sel et 
puis bien tenter d'aspres haires. Touz ces tormenz li fist Dathiens soufrir, 
mais il ne li valut riens, car li cors Saint Jorge n'en empira onques. 

Quant Dathiens vit que en ceste manière ne le porroit veintre, si le fist 
mètre en une parfonde chartre et manda par toutes les citez dou pays que, 
s'il i avoit nul enchanteeur, que il venissent a lui et il lor donroit dou 
sien molt largement. Lors i vint Athanasins, qui estoit uns des maistres 
enchanterres de la terre et li dist : Empereres, por quoi m'as tu mandé? 
Dathiens li dist: Porroies tu destruire las enchantemenz aus crestiens? 
Athanasins dist : Viengne avant cil que tu dis qui enchanterres est, et se 
je ne le puis veintre, je sui dignes de morir. Lors fist Dathiens Saint 
Jorge venir avant, et li dist : J'ai cest enchanteeur mandé por toi. Ou il 
veintra tes enchantemenz on tu les siens ; car li uns de vous (f. 114 v*) 
convient l'autre destruire. Saius Jorges regarda Athanasim si li dist : 
Il m'est avis que tu prens petit et petit la grâce Dieu. Et Athanasins prist 
un henap et mist ens une manière de boivre molt fort et apela le non au 
dyable desus, puis le dona a Saint Jorge a boire et il le but ; tout onques 
mal ne li fist. De ce fu Dathiens molt iriez et dist a Athanasim : Qu'est 
ce? N'en feras tu plus? Et il dist: Je ne sai que faire plus que une 
seule chose, et se celé ne li nuist, je me convertirai a Jhesu Crist. Lors 
retorna a Saint Jorge et li donna une autre manere de boivre, si le but ; 
mais onques ne li greva. Et quant Athanasins vit ce, si se laissa tantost 
cheoir aus piez monseigneur Saint Jorge et li pria qu'il le feist baptizier. 
Lors les fist Dathiens prendre ambedens et fist a Athanasin couper le 
chief et Saint Jorge mètre en prison. L'endemain fist Dathiens assambler 
tous les pers et toutes les genz de sa cité et fist Saint Jorge venir devant 
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lui. Dont commanda Dathiens, que l'en li feist aporter uno roe tonte 
plaine d'espees trenchanz de toutes pars et dist que l'en laissast Saint 
Jorge eheoir de haut sur ces espeea tout nu, por lui faire deatruire. 
Quant Sains Jorges vit cel tonnent qui por lui estoit apareilliez, si regarda 
vers le ciel et dist : Sire Diex, entent a moi et haste toi de moi aidier.J l 
Quant il vint devant la roe et il la vit si dist a lui meisme : Pourquoi 
douterai je ces (f. 114 v b ) tormenz qui fin prendront et ne durront mie 
pardurablement ? Et lors commença a crier a haute voiz et a dire: 
Dathien, fai la vol enté dou dyable ton père ; et puis si dist a lui meisme : 
Je sai bien que Nostre Sires Diex fu crueefiez entre les larrons pour 
pecheors délivrer de la mort pardurable. Je porquoi ne morroie por 
Nostre Seigneur en ce siècle terrien por vivre pardurablement. Et lors 
commanda Dathiens a lier le et a geter le seur la roe et qu'ele fust escrollé 
a toruoier. Ele trencha et parti le cors dou beneoit martir en x pièces. 
Quant Dathiens, li empereres, le vit si dist : Jorges, ou est tes Diex ? 
Viengne, si t'ayt et si te délivre. Lors commanda a prendre les x pièces 
et a goter en un oscur puis désert et la bouche du puis deseure a seeler 
d'une pierre. Quant ainsi fu fait, li empereres se départi de la, ai ala 
mengier, et tuit s'empartirent avoec l'empereour, que nus n'i demora. 
Et Nostre Sires Jhesu Criz, qui pins est et misericors et qui n'oublie mie 
ses sers vint deseure le puis atout grant conpaignie d'angres et d'archangres. 
Adont a'esmut la terre et crolla par l'avènement du* sauveeur. Et lors 
apela Saint Michiel, l'arcangre et li dist qu'il descendist enz el puis et si 
rassemblast les pièces et les menbres de Saint Jorge, son serf, et meist 
devant lui. Et Sains Michiel, li angrea, nst ainsi comme Nostre Sires 
Jhesu Criz li avoit commandé. Et quant les pièces et li menbre dou 
saint (f. 115 r») martir furent devant Nostre Seigneur, il mist sa main 
deseure et si dist : Icele destre qui Adam le premier home fist et forma, 
celé meiBme te resuscite. Et tantoat li beneoiz marins se releva touz 
sains et touz haitiez et dont li dist Nostre Sires : 

Jorge, va t'en et si confont Datien. Et lors s'en remonta Nostre Sires 
es ciex avoec sa haute conpaignie. Et Sains Jorges s'en vint en la cité a 
grant joie, si commença a haute voiz a crier et a dire : Dathien, on sont ti 
cruiel tonnent et tes gries paines? Je sui Jorges, que tu feia partir en x 
pièces, mais Nostre Sires Jhesu Criz vint a moi et si me resuscita par sa 
grant miaeri corde. Quant Dathiena, li empereres, le vit, ai en ot grant 
poor et dist a cous qui entour lui estoient, que ce n' estoit mie Jorges, 
aincois ert li esperiz de lui. Li autres disoit que non estoit, ainçois ert 
uns hons samblables a lui. Sains Jorges respondi et dist : Sachiez vraie- 
ment que je gui Jorges, qui fui dépeciez en x pièces et el puis getez. 
Uns chevaliers qui la estoit, Mananties avoit non, et maistres estoit des 
chevaliers. Quant il vit Saint Jorge, qui ainsi estoit revenuz par la 
volenté de Nostre Seigneur, si crut en Dieu le père tout puissant par le 

1 The passage in [] is absent in version 0. ! MS. au. 
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haut miracle qu'il avoit apertement veu, si atorna après ce petit de tens 
toute sa maisnie a vraie créance. Dont commanda Datiens li empereres 
que on preist Saint Jorge, si le meist on et enelosist en la maison d'une 
\-eve dame nui (f. 115 1*) près d'iluec manoit. Quant il i fu venuz si dist 
•t la famé : Donne famé, donne moi un pou de pain. Ele respondi : 
Biaus Sire, je n'en ai point, et bien sachiez que ceenz n'a pain. Sains 
Jorges li dist: Quel dieu croiz tu et aores? La famé li dist: Apolin. 
Et Sains Jorges li dist : Por ce que tu aores Apolin n'as tu point de pain. 
Et celé famé a cui il parloit, en cui maison il estoit menez, avoit un fill, 
qui clop estoit et soures et muz, et ele dist au saint home : Se tu pues mon 
Qll garir ou taire ' tant qu'il soit gariz de ses granz enfermetez, je croirai 
en ton Dieu. 

Lors se retorna Sains Jorges vers l'enfant et dist: El non Nostre 
Seigneur Jhesu Crist puisses tu parler et veoir et oyr et entendre. Et la 
famé prist a prier mon seigneur Saint Jorge et si li dist : Biaus Sire, je te 
pri que tu le faces aler. 2 Sains Jorges li respondi: Pour ce que il soit 
mes tesmoins de la haute puissance Nostre Seigneur, qui en lui est 
demostrée, soit ta voleutc aemplie. 3 Et lors entra Sains Jorges en la 
maison et commença ses oroisons a faire a Dame Dieu. Et tout maintenant 
qu'il les ot finées, si crut uns* granz arbres enmi la maison et tant se 
hasta et estendi qu'il trespassa toute la hautece de la maison XV coûtes de 
haut, et desouz cel arbre se reposoit mesires Sains Jorges, et li angre li 
apareilloient et amenistroient ce dont il avoit mestier. 

Quant Dathiens li empereres vit cel arbre, si se merveilla molt, que ce 
pooit estre, tant c'on li anonça et dist que cil arbres (f. 115 v a ) estoit 
nez et creuz en la maison ou Jorges estoit enclos. Quant li sergant i 
vindrent qui envoie i estoient, si trouvèrent une table que li angre 
i avoient mise et apareilliée. Quant il orent ce veu, si repairierent au 
roi et si li distrent ce qu'il avoient veu. Lors commanda li rois que on 
alast et delivrement si l'amenast on devant lui. Et quant il i fu amenez 
il li demanda et dist : Jorge, par quel mal engin destruk tu tout ce 
pueple ? Sains Jorges li respondi : Nostre Sires mes Diex, en cui je croi 
et cui j'aore, fait par tout sa volenté. Datiens li dist : Est tes Diex plus 
granz que Apolins ? Sainz Jorges li respondi : Nostre Sires, qui fist le 
ciel et la terre et la mer et toutes les choses qui enz sont, est mes Diex ; 
car il est Sires doutez et Sires de toute créature. Mais Apolins, cui tu 
croiz et aores est sours et muz et avugles et comment puet 6 il estre diex, 
quant il est tiex, qui a lui n'a autrui ne puet aidier. Datiens li dist : Se 
cil est vrais Diex que tu preeches et aores et tu veus que je croie en lui, 
je ai xii sièges emperiaus en mon règne, ouvrez et entailliez de fust molt 
noblement. Or prie ton Dieu, qu'il soient desfait et si deviengnent arbre 
aussi comme* il estoient devant, et cil qui fruit portaient, soient chargié 

1 Ma, fai. * aler omitted in ms. 3 ms. demostree. 

•uns omitted in ms. 5 ms. pue. "ms. conme. 
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de fruit et cil qui point n'en portaient, point n'en aient. Se tu pues ce 
faire, dont verrons nous sa poesté, que tu noue anonces. 

Sains Jorges li dist : Je sai bien que tantost comme j'aurai fi- 
(f. 115 T b ) née m'oroison, que Nostre Sires me donra ce que je li requerrai 
et pour ce ne croiras tu mie. Mais nequedent pour sa grant gloire 
demoustrer et sa grant puissance l'enproierai je et ferai mes oroisons. 
Et lors s'agenoilla a terre et pria molt saintement Nostre Seigneur. Et 
quant il ot s'oroison finée, la terre crolla et trembla et tuit cil sièges ' 
emperial se deschevillierent et desjoindrent et devindrent bel arbre et 
gent et tuit chargié de fruit et de fueille, si comme il avoient devant esté. 
Et touz li pueples qui la estait et ce veoit glorefioit et gracioit Nostre 
Seigneur 2 et si disoient : Molt est granz li Diex que Jorges aore. Mais 
pour ce ne crut mie Dathiens, li empereres, car il disoit, que kanque il 
faisoit, estait par enchantement dou dyable. Et Sains Jorges li dist : Je 
faz toutes ces choses que tu voiz el non dou père et dou fill et dou saint 
esperit, et non mie par mauvais art, si comme tu croiz. Et Dathiens li 
dist : Jorge, je te pri et commant que tu viengnes avoec moi et sacrefies 
si com je ferai, et lors porras aler seurement la ou tu voudras. Et Sains 
Jorges li dist A cui commandes tu que je face sacrefice? Dathiens li 
respondi : Je vueil que tu faces sacrefices a mes diex Apolin et Gebeel et 
Arrachel. Sains Jorges li dist : Or fai que tes crierres assemble toute la 
gent de ceste cité et je sacrefierai a tes diex. Et Dathiens, quant il oy 
ce, si fu merveilles liez, car il cuidoit vraiement veintre le saint home. 
Et lors la veve famé, qui devant est nommée qui Saiat (f. 116 r a ) Jorge 3 
avoit herbergié, porta son fill devant le saint home, et si li dist : Saint 
Jorge, mon fill, qui muz estoit, feis tu parler et avugles, tu le renluminas, 
et sours, tu le feis oyr, comment puet ce estre que tu veus sacrefier as 
mues ymages et as vaines ydoles ; et Nostre Sires meismes te resuscita de 
mort a vie? Sains Jorges la regarda et si li dist : Met jus ton fill que tu 
portes. Quant ele l'ot mis jus, si dist sainz Jorges a l'enfant: El non 
Nostre Seigneur qui te fist parler et oyr et veoir, en son non relieve toi, et 
si va au temple Apolin et si li di que Jorges, li sers Dieu, li mande que il 
viengne a lui. Tantost se leva li enfes et commenpa a aler grant aleure 
et a loer Nostre Seigneur, tant qu'il vint el temple ou les ydoles estaient, 
et lors pri6t a apeler Apolin, et si li dist : Jorges, li sers Dieu te mande et 
si t'apele, que tu viengnes a lui. Et li dyables, quant il l'oy n'osa arrester, 
ains s'en vint maintenant devant monseigneur Saint Jorge. Lors li dist 
li sains hons : Apolins, tu es rois des Sarrazins. Apolins li respondi : Je 
sui cil qui fait les homes errer et foloier, si qu'il ne croient en Dieu, et si 
lor faz aorer les dyables. Sains Jorges li dist : Comment oses tu tant de 
mal faire devant Dieu et devant ceuls qui le servent ? Apolins li respondi : 
Je te jure par celui feu qui m'atent, ou je serai mis pardurablement que 
se je peusse, je t'eusse amené a ce que tu m'aorasses. Sains Jorges li 

1 ms. cierge. 2 Omitted in ms. 3 Omitted in sis. 
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dist : Or quier contrée ou tu voises, k'en ceste n'arresteras tu pJus. Quant 
il ot ce dit, li sains hons feri son pié a terre et ele aouvri si que li abismes 
aparut et la dedenz envoia il et plunja Apolin et toute sa force. Et 
maintenant que li dyables t'u en terre si reclost, et li sain3 hons entra en 
la maison ou les ydoles estoient, et si les commença toutes a depecier et a 
eombrisier. Endementres qu'il faisoit ce, 1 disoit il : Dyables, dyables,' 
f'uiez dedevant moi, car je sui sers Nostre Seigneur. 

Quant li prestre dou temple virent que lor ymages estoient mal atornées 
et depeciées et defroissiées," il pristrent saint Jorge, si le menèrent devant 
1 ' empereor si li dirent a haute voiz : Cis hons a toutes vos ymages de- 
iroissiées et Apolin vostre fjrant dieu a il envoie jusqu'en abisme. Quant 
Datiens l'entendi, si fu molt corrouciez et molt airez. Puis si dist au 
saint home : Jorge, pourquoi m' as tu menti ? Tu me disoies que tu 
sacrefieroies a mes diex et si aoreroies. Sains Jorges li respondi : A cui 
me commandes tu sacrefier et aorer? Dathiens li dist : A Apolin, nostre 
grant dieu. Sains Jorges li dist : Et ou est Apolins, vostre granz diex? 
Ensaigniez le moi et si le me moustrez. Dathiens li dist : On m'a dit, 
que tu l'as trebuchié et enclos en parfont abisme Li sains hons li dist : 
Et pourquoi me commandes tu a sacrefier a lui qui ne se deffendi mie? 
Quant ce oy li empereres, si fu molt corrouciez et molt maltalentis. Si 
commanda, c'on li aportast un vaissel de terre tout plain de soufre et de 
poiz ensemble 4 boulis et si commanda, c'on li depeçast (f. 116 v a ) tous les 
menbres et les meist on en cel vaissel boulir. Et maintenant que ce fu 
apareillié, li angres Nostre Seigneur descendi enz el feu tout ardant et si 
estainst toute la chaleur. Et Sains Jorges remest tous sains et tous saus, 
si commença a loer Nostre Seigneur. Et dont li dist li angres : N'aies 
nule 5 poour, car tu as ja veincu ton anemi et si aras la coronne que 
Nostie Sires t'a apareillié. Et tous li pueples qui veoit la merveille crut 
en Nostre Seigneur Jhesu Crist et li rendirent grâces, et si distrent : Li 
Diex que Jorges aore est vrais Diex et Sires de toute créature. 

Quant Alixandre la royne, qui famé estoit al empereor vit ce qui fait 
estoit, et les granz miracles si crut en Nostre Seignor et si osta la coronne 
de son chief et toute sa roial vesteure et si dist a Dathien : Puais, je te di 
par vérité que je sui crestienne, et si croi fermement el dieu que Jorges 
croit et aore. Quant Dathiens oy ce si fu plains de si grant forsenerie, 
qu'il ne sot de lui nul conseil, si dist a la royne Alixandre : Jorges 6 t'a 
souzduite par ses enchanteries. Or me di, veus tu de maie mort morir ? 
La royne respondi : Je croi tant el Dieu que Jorges aore, que nus ne me 
partira de la charité qui est en lui. Quant Dathiens l'oy, si prist a plorer 
et grant duel a démener, et si dist : Alixandre, je sui molt dolens de ce 
que tu veus déguerpir mon règne, et desconfortez pour ce que tu me 
laisses et pour ce que tu desi-(f. 116 v')res plus la mort que la coronne. 

1 Omitted in ms. 3 MS. dyable. 8 MB. defroissies. 

4 ms. emsemble. 6 ms. nul. 6 ms. Jorge. 
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La royne respondi : Je deair a avoir la vie qui est pardurable, non mie 
celé qui tost est trespassée et corrompue, et pour ce t'otroi mon cors a 
tormeuter, si com toi plaist a ta volenté. Dathiens li dist : Dame royne. 
ne vueilles mie tel chose faire, ne déguerpir mon règne, ne moi descon- 
forter. AlLxandre li respondi : Mais je seroie guerpie et desconfortée, se 
je ne faisoie ce que j'ai proposé a faire. Je recevrai le pardurable règne. 
Qui puet ore estre tant fols qui n'entende que l'en puet connoistre les 
celestiaus choses des terriennes et les pardurables de3 temporeus. 

Adont fu Dathiens li empereres molt corrouciez, bî commanda que on 
la preist et pendist par les treches et batist de verges molt durement. Si 
com l'en faisoit le commandement le roi de la royne, ele regarda Saint 
Jorge et li dist : Serjans Dieu, prie pour moi et si me donne baptesme, 
que je puisse eschaper dou dyable. Lors tendi mesires Sains Jorges ses 
mains vers le ciel et si dist : Biaus Sire, ayde t'ancele, qui por l'amour 
de toi a déguerpi ce siècle terrien, et si li donne le lavement dou saint 
baptesme, si qu'ele soit régénérée a la foi de sainte église. Tantost 
comme il ot ce dit, une nue toute chargiée l de rousée descendi devers le 
ciel et Sains Jorges reçut de l'aiguë en ses mains, si en baptiza la royne 
el non dou père et dou fill et dou saint esperit, et quant il l'ot baptiziée, 
si dist : Va t' en seurement es celestiaus règnes. 

(F. 117 r 1 ) Quant Dathiens li rois vit ce, si commanda que l'en la 
menast dehors la cité si li trenchast on la teste. Li sergant cui il fu 
commandé en menèrent la sainte royne au lieu on ele devoit recevoir le 
martire et ele regarda mon seignor Saint Jorge et li dist : Sains hons de 
Dieu, prie pour moi Nostre Seigneur, que je soie digne de recevoir 
martire pour lui et que li dyables ne soit encontre moi par aucune chose 
dont il me puist enpecchier. Sains Jorges li respondi • N'aiez nule poor, 
mais soiez de ferme corage, car Nostre Sires est ensemble o vous ; ne onques 
ne se parti ne ne déguerpi ses sers en nul perill. Et quant la dame 
parvint au lieu, si la decola on. Et Dathiens repaira en sa sale, si s'assist 
en son haut siège, si commanda que l'en li amenast Saint Jorge Et 
quant il fu venuz devant lui il parla au saint home et si li dist : Or as tu 
morte Alixandre la royne par tes enchanteries et encore ai je une chose a 
demander toi et a enquerre, se tu le me veus faire. Et Sains Jorges li 
dist : Et que est ce que tu me veus demander ? Di le moi, Nostre Sires 
le t'otroiera a savoir. Dathiens li dist: Dehors ceste cité si a molt de 
fosses et de sépultures, ou molt de gent ont este enfoui, et dont li os sont 
encore aparant, et nus de ceus de ceste cité ne set qui il furent. Et pour 
ce te pri je, que tu pries a ton Dieu, qu'il soient resuscité et nous croirons 
en lui. Dont respondi Sains Jorges : Alez si m'aportez les os de ces 
sépultures. Lors s'en partirent li serjant et vindrent (f. 117 r b ) as 
sépultures, si les descouvrirent et ouvrirent, si trouvèrent les os qui tuit 
estoient en poudre menue par ce qu'il avoient longuement en terre geu. 

"hs. chargie. 
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Et lors pristrent celé poudre et concueillirent si l'aporterent devant le 
saint home. Quant Sains Jorges les vit, si mist ses genolz a terre, et pria 
Nostre Seigneur et si dist : Biaus Sire Diex Jhesu Criz, qui tans miracles 
as daignié dcmoustrer par ton serf, or te pri je que tu ta douçor et ta 
miséricorde daignes demoustrer seur ceste poudre, si que ces genz ne 
puissent dire a nous: Ou est vostre Diex? et qu'il puissent dire et con- 
uoistre que tu es seuls Diex tout puissanz, et qu'il n'est autres Diex que 
tu. Et quant il ot son oroison finée, et il ot dit amen, la voiz dou ciel li 
dist : Jorge, n'aies nule poor, car je sui avoec toi, et quanque tu me 
demanderas je t'otroierai 1 et donrai. Et tantost de celé poudre resusci- 
terent et levèrent ce que homes que famés. Et lors rendi grâces a Nostre 
Seigneur mesire Sains Jorges et dist : Biaus Sire, or connois je et sai bien 
que tu ne t'esloingnes mie de ceuls qui t'apelent par vrai cuer et par 
vraie pensée. Lors prist un de ceuls qui estoit resuscitez, si li dist et 
demanda comment il avoit non. Cil respondi : J'ai a non Joël. Sains 
Jorges li dist : Combien a il de tens que vous fustes mort. Je vueil 
que vous le me diiez. Joël li respondi : ce ans dou 2 mains, si n'en sui pas 
en doutance. Sains Jorges li demanda : Quel dieu aoriez vous, (f. 117 r») 
quant vous estiiez en vie ? Joël li respondi : Nous aorions et crevons 
Apolin et ne savions noient de Dieu. Pour ce fumes nous mené en 
dolereuses paines, ou nous avons esté jusques a ore que nous resuscitames 
par tes prières. Or te prions nous, sains sers Nostre Seignour, par cui 
oroison nous sommes resuscité, que tu nous baptizes si que nous ne 
repairons es dolours ou nous avons esté. Lors commanda mesires Sains 
Jorges que l'en li aportast de l'aiguë et nus ne s'en mut ne ne l'en 
aporta. Quant il vit ce si fist le signe de la sainte croiz en terre et 
maintenant en sailli une bêle fontaine, et de celé aiguë baptiza il el non 
Nostre Seigneur et dou père et dou fill et dou saint esperit touz ceuls 
qui la estaient resuscité, et quant il les ot baptiziez, si lor dist : Or en alez 
devant moi en paradis. 

Quant il ot ce dit si s'esvanoyrent devant touz ceuls qui la estaient, ne 
puis a nului ne s'aparurent. Li pueples et tout cil qui la estaient, qui 
ce virent, crurent tuit en Nostre Seigneur et si distrent a haute voiz : 
Molt est granz Diex et puissanz li Diex aus crestiens ; et si ne doit on 
aorer se lui non seulement, qui par les mains de Jorge son serf a fait 
tantes merveilles. Dont commencierent a dire a Saint Jorge : Serjanz 
Dieu, prie pour nous. Quant Sains Jorges oy ce, si mist ses genolz a terre 
et rendi grâces a Nostre (f. 117 v b ) Seigneur et si commença ses croisons 
a faire et a dire : Biaus Sire Diex, tu es beneoiz es siècles des siècles, car 
tu venis en terre par ta grant humilité et encore i vendras par ta grant 
gloire. Biaus Sire, je te pri, que tu demoustres tes granz miracles en ces 
homes, qui en toi croient. Car je sai bien que mes termes et mes tens 
aproche et hui sont vii anz acompli que tu as maint signe, et maint miracle 

J MS- otrierai. *ms. A. 
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demoustré au pueple por moi, qui sui tes sers. Et Biaus Sires Jhesu Criz, 
filz Dieu, je te pri que tu daignes ton saint esperit envoier en ces homes 
qui croient en toi et en ton saint non, si qu'il en soient réconforté, aussi 
com tu l' envolas sor tes sains apostres, qui conforté en furent. Et quant 
il ot ce dit, et il ot s'oroison finée, la voiz dbu ciel li dist : Jorges, Nostre 
Sires Jhesu Criz a ta voiz et t'oroison oye et entendue. Et lors baptiza 
Sains Jorges el non dou père et dou fill et dou saint esperit tout le 
pueple qui la endroit estoit assamblez et a Nostre Seigneur convertiz. Et 

de ceua qui la furent baptizié i ot por conte "^ mile et xxxv. 

Quant Dathiens li rois vit ce, si ot tel duel et tele ire que sa ceinture 
en rompi par mi et si genoil li tremblèrent et ses cors meismes crolloit si 
que por pou qu'il ne cheoit. Et lors commença a haute voiz a crier et a 
dire : Las, cheitis, que ferai je ! Mes règnes est tous periz et destruiz. 
Jorges m'a tout mon pueple tolu et robe (f. 118 r») et preé et donné a son 
Dieu. Et se il vit plus il me honnira et destruira ; car hui a vii anz que 
il ne fina de moi tormenter, et tous tans li croist sa vertuz et sa force. Et 
tantost com il ot ce dit, li sergant qui de ce furent apareillié prirent le 
saint home, si l'en menèrent au lieu que je vous ai devant devisé et molt 
de genz ensiyirent le saint home, pour ce qu' il requistrent de luy beneyçon. 
Et quant il aprocha au lieu si dist a ceus qui le dévoient martirier : Je 
vous pri que vous soufrez un petitet tant que j'aie faite m'oroison a Nostre 
Seigneur. Et lors tendi ses mains vers le ciel et si dist : 

Biaus Sires Diex, vrais pères omnipotens, recevez mon esperit et si 
demoustrez vos hautes miracles por moi après ma mort aussi com vous 
feistes tant com je vesqui. Biaus Sire Diex, je te pri par ta haute 
douçour, que quiconques fera de moi mémoire en terre au quatorzième 1 
(«ic) jor d'avrill, toutes enfermetez et toutes dolors soient ostées de lui et 
de toute sa maisniée. Ne tempeste ne famine ne anemis ne mortalitez ne 
puist aprochier la contrée ou mémoire en sera faite. Biaus Sires Diex, 
encor te pri je par ta grant miséricorde, que tuit cil qui en mer seront en 
perill on en voie* on en désert, 1 pour que il en ayde m'apelent et proient, 
qui sui tes sers, que tu lor vueilles aidier et secorre et conseillier. Et 
tantost comme il ot ce dit, vint la voiz dou ciel qui li dist : Beneoiz hons 
et sains, vien (f. 118 r b ) si entre el pardurable repos de ton seigneur, que 
tu as servi et bien saches, que li ciel sont aouvert et t'oroison est oye de 
STostre Seignour, et quiconques apelera ton non et proiera a Jhesu Crist de 
chose droituriere, ele li sera otroiée. Lors abaissa le chief si fu decolez 
et reçut martire por ïfostre Seigneur, pour la cui loi il avoit mainte paine 
souferte. Et li saint angre vindrent tout apertement, si pristrent son 
esperit et portèrent es ciex devant Nostre Seigneur. Je, Eusebius, qui 
ses sers estoie, fui avoec le saint martir, endementres qu'il faisoit les 

1 Evidently the MB. had xxiiii, which was misread by the copyist. 
* ms. en mer. 3 ms. desers. 
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miracles que je vous ai contées, et si les vi a mes propres iex, et si escriz 
sa vie et sa passion en la contrée de Capadoce en la cité de Militene, el 
tens que Dathiens, li empereres regnoit ; et Nostre Sires Jhesu Criz nous 
otroit estre parçonniers des saintes prières au saint home martir a cui 
honors et gloire soit par tous les siècles des siècles, Amen. 



Y/*. Paris, Bibliothèque Nationale, F. L. 
ms. 5256. 

Passio Sandi Oeorgii Martiris qui passus est Militante et Capa- 
docie sub Daeiano Imperalore viiii Kal, Mo/lias. 

(F. 176 r) In illis diebus hic tribunus militavit sub tempore Daciani 
imperatoris, qui fuit, persécuter christianorum vel ecclesiarum. Hic ergo 
misit precones ad omues pote6tates, que in regno ejus erant, ut convenirent, 
ad civitatem Militanam. In congregatione autem eoram cepit Dacianus 
dicere ad eos, iracundia repletus : Si invenero in aliqua provincia christia- 
nos, oculos eorum eiciam, capita excoriabo, membra eornm igné cremabo. 
Post hec jussit venire artifices qui facerent ferramenta ad christianos 
torquendos : gladios acutissimos et forcipes ad dentés excutiendos, et 
rasoria ad cutem capitis radendam vel sartagines ferreas. Et jussit fieri 
rotam ferream, habentem serras 1 vel gladios diversos (f. 177 v). Hec 
autem omnia videntes populi, nullus audebat dicere : christianus sum. 
In illis diebus erat quidam tribunus de provincia Capadocie, nomine 
Georgius, Hic congregavit auri pondus immensum et profectus est ad 
imperatorem Dacianum in civitatem Militanam ut probaret eum eomitem. 
Tune videns sanctus Georgius apud civitatem Militanam deum venim 
contemni, ac cuituram vanam idolorum venerari, vehementer cepit tribu- 
lari et ait intra semet ipsum : Quid mihi in hoc seculo transeunti dignitatem 
perituram prodest querere et in futuro penam consequi. Aurum autem et 
omnia que habebat pauperibus erogavit et iterum venit ad imperatorem 
Dacianum et dixit ei : In veritate ego chrisiianus sum, et adoro dominum 
vivum et verum qui fecit celum et terram, mare et omnia que in eis sunt. 
Et non adoro ydola surda et muta, que os habent et non loquuntur, oculos 
habent et non vident, aures habent et non audiunt. Similes illis fiant qui 
faciunt ea et omnes qui confidunt in eis. Audiens autem imperator hec 
Dacianus tristis factus est valde et dixit ei : Georgi, quid pateris ut 
(f. 177 r) legem despicias.* Forsitan minus habes quam velis aut digni- 
tatem queris. Dabo tibi omne quod vis, tantum desine ab hac vana 
cultura, et secundus eris in regno meo. Sanctus Georgius dixit : Ego 

1 MS. ferreas, 

2 ms. decipiaris Bibl. Nat. F. L. 5575, f. 113 v, ut a lege nostra 
discedas. 
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dignitatem tuam non quero, que corruptibilis et perdita est, sed patrem et 
filium et spiritum sanctum in trinitate unum deum adoro in veritate. 
Dacianui? imperator dixit : Vere doles super pulchritudinem tuam, ne in 
tormentis multis pénis deceptus pereas. Sanctus Georgius dixit : De me 
non doleas, sed de te dole et tuam etatem luge que perdita est. Dacianus 
imperator dixit ; Non multum loqueris. Fae roluntatem meam ; nam 
juro tibi per deos magnos Martem et Apollinem, quia si non feceris, omni 
tempore exemplo eris et videbo si venerit deus tuus ad liberandum te de 
manibus meis. Sanctus Georgius dixit : Adjuva me domine, deus meus, 
et omnes qui adorant idola confunde. Tune juseit eum Dacianus impera- 
tor conprehendi et duci ad rotam illam et cum serris partivit eum in 
decem (f. 177 v) partibus. Et ridens Dacianus dixit : Georgi, ubi est 
deus tuus? Et statim terre motus factus est magnus, et venit dominus 
cum milibus angelorum et suscitavit servum suum Georgium, et dixit ei . 
Ipsa dextera que plasmavit Adam, primura hominem, ipsa te resuscitat. 
Et surrexit et stetit incolumis. Tune beatus Georgius, veniens cum 
gaudio magno, exolamavit voce magna, dicens : Daciane, Daciane, ubi 
sunt poenc tue? Videns autem Dacianus imperator, timoré comprehensus 
est magno. Tune quidem magister militum, nomine Magnantius, videns 
sanctum Georgium resurrexisse, credidit in domino deo cum omni exercitu 
suo. Tune jussit Dacianus imperator conprehendi beatum Georgium et 
ad vidue domum duci. Et dixit ad mulierem : Da mihi modicum panem. 
Bespondit mulier et dixit : Non habeo panem. Beatus Georgius dixit : 
Quia Apollinem adoras, propterea non habes panem. Et hec vidua habe- 
bat filium mutum et surdum et claudum. Et dixit ei mulier : Fac filium 
meum sanum, et credo in dominum (f. 178 r) deum tuum. Tune beatus 
Georgius conversus ad mulierem dixit : In nomine domini mei Jesu 
Christi, aspice et vide et loquere et audi. Et statim loqui, audire et 
videre cepit. Tune vidua illa deprecata est dicens : Obsecro te, serve 
Christi, fac eum ambulare. Sanctus Georgius dixit : Sic itaque modo 
fiât, quia in testiinonium michi necessarius est. Et post hec introivit in 
domum beatus Georgius, ubi erat mensa repleta omnibus bonis et angelis 
preparata. Tune jussit eum imperator ad se celerius duci et interrogavit 
eum dicens : Georgi, quo maleficio perdis populum istum? Beatus Georgius 
dixit : Dominus meus omnia queeumque voluit, fecit, et dignum sibi ad se 
vocare dignatus est. Dacianus imperator dixit : Numquid major est deus 
tuus Apolline ? Sanctus Georgius dixit : Deus meus fecit celum et terram ; 
Apollo autem tuus mutus et surdus vel claudus. Quomodo potest deus 
esse, vel dici ? Dacianus imperator dixit : Si vere deus est deus tuus, 
quem predicas, ecce quatuordecim troni regni sunt. Ora ergo dominum 
tuum ut dissolvantur et eficiantur arbores qui (f. 178 v) fuerunt antea sine 
fructu nunc cum fructu. Sanctus Georgius dixit : Ego scio quia non 
credis ; sed tamen propter gloriam domini mei oratione facta prestabit 
michi dominus. Et posuit genua in terra (et terra) 1 tremuit et dissoluti 

' Omitted in ms. 
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sunt omnes troni et facti sunt arbores fructiferi qui fuenmt antea sine 
fructu. Et omnes populi qui aderant glorificabant deum dicentes : Magnus 
est deus Georgii. Sed Dacianus imperator non credidit, sed ita dixit : 
ïsta omnia per maleficia sua ostendit. Sanctus Georgius dixit : In nomine 
domini dei mei Jesu Christi facio et non maleficio. Et riden3 Dacianus 
imperator dixit: Bogo te, veni, saorifica diis sicut et ego, et ambula quo 
vis in regno meo. Sanctus Georgius dixit : Clament precones civitatis et 
omnis populus conveniat et ego sacrificabo diis tuis. Dacianus imperator 
audiens hec repletus est gaudio magno, (et) ' sperabat se vicisse eum. 
Tune vidua illa, que eum in hospicio suo habuerat, portans filium suum, 
venit ad eum magna voce dicens : O béate Georgi, qui filium meum mutum 
loqui fecisti et oculos similiter inluminasti, (f. 179 r) et te ipsum dominus 
resuscitavit et modo vadis ydolis sacrificare mutis et surdis I Aspiciens 
eam beatus Georgius dixit : Mulier, depone filium tuum quem bajulas. 
Et ait ad puerum : In nomine domini mei Jesu Christi qui fecit te loqui 
audire vel videre, in ipsius nomine suige et ambula. Et statim surrexit 
puer sanus et ambulare cepit laudans et glorificans deum. Et introivit 
in domum ydolorum et vocavit Apollinem beatus Georgius et dixit ei : 
Tu es deus gentium. Apollo dixit : Ego sum qui facio omnes errare adeo 
et ydola adorare. Sanctus Georgius dixit : Et quomodo ausus es tu deo 
présente tanta mala exercere. Et istis dictis percussit pede terram beatus 
Georgius et aperuit abyssum et dimersit eum eum virtute domini magna. 
In illa hora exiit a domo ydolorum et omnia idola comminuit. Audiens 
autem hec Dacianus imperator iratus est valde et jussit afterri sartaginem 
bullientem et jussit membra (f. 179 v) ejus dividere et mitti in sartagine, 
Statim autem descendit angélus domini de celo et ignem ardentem ex- 
tinxit. Beatus autem Georgius stabat inlesus, laudans et glorificans deum. 
Et ait ei angélus : Noli timere ! Jam vicisti inimicum tuum et coronam a 
domino paratam habes in celo. Et omnis populu3 videns mirabilia hec 
dédit gloriam deo dicens : Magnus est deus quem Georgius colit ! Et 
Alexandria regina videns mirabilia que facta fuerant, credidit in deo. 
Hec jactavit coronam de capite suo vel vestetn regalem et dixit ad Dacia- 
num : In veritate ego christiana sum et adoro dominum deum qui fecit 
celum et terram, mare et omnia que in eia sunt. Dacianus dixit : 
Alexandria et te Georgius per maleficia seduxit et vis malam mortein 
suscipere. Alexandria dixit : Credo in deum quem Georgius colit, quod 
nullus me poterit separare ab caritate dei que est in Christo Jesu, domino 
nostro. Dacianus impe-(f. 180 r)rator dixit eum lacrimis vel dolore cordis : 
Domina Alexandria, doleat tibi quare desolaris tantum regnum meum. 
(Alexandria dixit) 2 : Desolabor ergo, si tuis aquievero persuasionibus ; 
nam sicut cepi, perseverabo, ut regnum meum accipiam. Nam qui potesta- 
tem habet, qui non cupiat pro terrenis celestia mercari et pro temporalibus 
sempiterna? Tune Dacianus imperator iratus est valde et jussit eam 

1 Omitted in ms. * Omitted in MS. 
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crînibus suis pendere et virgis cedi. Ilia autem cubû pendeieuir, respi- 
ciens ad beatum Georgium dicebat : Sancte Dei, ora pro me et da miciii 
baptismum inmortalitatis, ut possim evadere diabolum. Tuno beatus 
Georgius expandens manus suas ad celum dixit : Domine, obaudi ancillam 
tuam, quia pro amore tuo terrenum regnum reliquit, et dona ei baptismum 
regenerationis. Statim descendit (nubes lucida) ' repleta rore. Et susci- 
piens beatus Georgius aquam in manibus suis, baptizavit eam iD nomine 
patris et filii et (f. 180 v) spiritus sancti. Et dixit ei : Ambula ad régna 
ceiorum. Videns autem hec Dacianus imperator, jussit (eam) s eicere 
extra civitatem et gladiis pereuti. Ula autem vadens cum spiculatoribus 
ad locum ubi expectabat coronam martirii, respiciens ad beatum Georgium 
dicebat : Sancte Dei, ora pro me ut digna inveniam martirium, 3 ne forte 
diabolus aliquid seminet adversum me. Dixit autem beatus Georgius ; 
Noli timere, constanter âge ! Dominus tecum est, qui non dîscedit a 
servis suis. Cum autem exisset foras civitatem, statim percussa est gladio. 
Et Dacianus imperator, videns quod factum esset, ascendit super tronum 
suum et jussit ad se celerius adduci beatum Georgium, cui et dixit : Ecce 
Alexafldriam reginam magicis tuis artibus seduxisti, tamen petitionem 
habeo adhuc ad te petere. Sanctus Georgius dixit : Et quod est quod tu 
a nobis petis. Dominus meus omnia, quecunque voluit, fecit. Dacianus 
imperator dixit : Ecce foras civitatem sepulchrum et nostrum nemo novit 
qui ibi positi sunt. Ora ergo dominum deum (f, 181 r) ut resurgant qui 
ibi positi sunt et credo in domino tuo. Sanctus Georgius dixit . Ite, 
aperite sepulcra eorum et colligite ossa eorum et afferte michi. Abierun* 
et aperientes sepulcra eorum et ossa jani non invenerunt. Sed tamen 
pulverem colligentes adtulerunt ad beatum Georgium. Videns autem 
pulverem Sanctus Georgius, posuit genua sua in terram et deprecabatur 
dominum dicens : Domine Jesu Christe, fili dei vivi, qui tanta mirabilia 
per me servum tuum ostendere dignatus es, exaudi orationem meam, ne 
dicant gentes, ubi est deus eorum, sed cognoscant omnes, quia tu es deus 
solus et non est alius prêter te. Et cum complesset orationem dixit : 
Amen. Et vox ei de celo facta est dicens : Georgi, noli timere, ego 
tecum sum. Et quidcunque petieris in nomine meo dabitur tibi. Et 
Statim surrexerunt viri ac mulieres, anime ducente triginta quinque. 
Beatus Georgius (f. 181 v) gratias egit deo dicens : Cognovi, Domine, 
quia non elongas te a servis tuis. Et aprehendens unum ex liis qui resur- 
rexerant, dixit ei : Die michi, quid nomen est tibi. Ille autem dixit : 
Zoel. 4 Dixit autem beatus Georgius : Quem deum coïebatis. Zoel dixit : 
Apollinem. Deum autem nesciebamus propterea post mortem ducti sumus 

1 Omitted in ms. ; supplied from Bibl. Nat. F. L. 5575, f. 117 v. 

2 Omitted in ms. 

' Bibl. Nat. F. L. 5575, f. 118 r, ut digna inveniar in conspectu domini 
nostri. 
'Evidently a copyist's error for Joël. 
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in penas et ibi fuimus usque dum resuscitavit nos deus pro tuis orationi- 
bus. Eogamns te autem, serve Christi, pro cujus orationibua resurgere 
meruimus, da nobis baptismum inmortalitatis, ut non iterum revertamur 
in penas pristinas. Et statim petivit beatus Georgius aquam et nemo illi 
dédit. Ipse autem signum crucis fecit in terram et fons ebullivit, et 
baptizavit eos in nomine patris et filii et spiritus sancti et dixit eis : 
Antecedite me in paradiso. Et postea non comparuerunt. Populus 
autem qui adeiat, credidit in domino et voce magna dicebat : Magnus est 
deus christianorum et non est alius deos prêter eum, quia per manus servi 
sui Georgii multa mirabilia operare dignatus est. Audiens autem hec 
Dacianus (f. 182 r) imperator tremefactus est ita ut zona, qua cingebatur, 
rumperetur pro nimio timoré. Genua autem ei tremebant, ita ut caderet 
de trono suo et voce magna clamavit : Ve, michi misero, quoniam periit 
regnum meum. Omnem autem populum meum convertit Georgius et 
tradidit domino suo. Quod si adhuc vixerit, me ipsum igné cremabit. 
Quia hoc die septem anni sunt, quod eum tormentis affligo. Illius autem 
virtus adcrescit. Unde ergo jubeo mitti frenum in ore suo et duci foras 
civitatem, ubi Alexandria regina interfecta est et in ipso eodem loco jube- 
mus decollari. Et his dictis ministri eum fustibus rapuerunt beatum 
Georgium et duxerunt ad locum predictum. Milia autem yirorum ac 
mulierum sequebantur post beatum Georgium, ut benedictioiiem- ab eo 
acciperent. Cum autem adpropinquarent ad locum, continuit se et bene- 
dixit populum 1 qui post eum venerat. Et dixit carneficibus beatus 
Georgius : Obsecro vos, paululum me sustinete, donec adorem dominum 
meum. Expandens manus suas ad celum voce magna clamavit : Domine, 
deus meus, accipe spiritum meum. Et rogo bonitatem tuam, Jesu Christe, 
fili dei vivi, ut quiconque in terris commemorationem meam (f. 182 v) 
viiii KaL madias celebraverit vel ooluerit, auf eratur in domo illa omnis 
infirmitas, non hostis adpropinquaret, non famis, non mortalitas. Domine 
deus, presta quicunque in aliquo periculo sive in mari sive in via* nomen 
tunm per me servum tuum commemoraverit, misericordiam consequatur. 
Et cum complesset orationem dixit : Amen. Et facta est vox de celo : 
Veni jam benedicte, aperti sunt tibi celi. Quicunque autem meum 
nomen per servum meum commemoraverit, exaudiam eum. Et inclinavit 
cervicem suam beatus Georgius et decollatus est. Videntibus cunctis 
animam ejus susceperunt angeli et portaverunt in celis. 

Acta sunt autem hec in provincia Capadocie apud civitatem Militanam, 
snb Daciano imperatore, régnante domino nostro Jesu Christo, cui est 
honor et gloria, virtus et potestas in secula seculorum, Amen. 

1 ms. populo. 

»Eeading of Bibl. Nat. F. L. 5575, f. 119 v, and Oxford Add. d. 106, 
f . 81. The présent ms. reads in munere. 
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'La. Paris, Bibliothèqtte Nationale, Noirv. Acq. 
F. L. ms. 2288. 

(F. 151 r) Tantas itaque ac taies martirum passiones roseis cruorum 
infulis conseeratas Dullus omittit tante vîrtutis agonem impensius enarrare. 
Datianus igitur imperator, dyabolica dominatione arreptus, ut omnem 
provinciam sue imperio ditionis subderet, injusta potestate super reges et 
présides principatum gerens, conligit eodem tempore imperii sui ut sacra 
velocius perurgeret jussa, ut ad orationem deorum et immolationem 
impiissimam universus populus omni cum festinatione advenisset. Et 
sedens pro tribunali, stante universo populo qui ex diversis civitatibus 
vénérant, precepit Datianus ministris officiorum, quorum fuerat cure com- 
missum, aSerre diversa gênera tormentorum que (f. 151 v) preparaverat 
Mis qui se in domino Jesu Christo credere fatebantur. Et cum allata 
fuissent, Datianus impius, ut leo freniens, exclamavit dicens : Omnis qui 
non curvatis genibus venerabiles deos meos adoraTerit prostratus, in hiis 
pénis faciam interire, ita ut linguam ejus abscidam, oculos, aures faciemque 
membratim evellam. Simili modo per platcas preco circuiens clamabat 
emissa fortiter voce, ut unusquisque in suis diversoriis deos deasque 
érigèrent immolando. Talibus igitur minis cuncti timoré perterriti, 
derelinquentes Christum, ydolis immolabant, et magis magisque dyabolus 
in suis argumentis insistebat, quemadmodum innocua pectora suis laqueis 
irretiret Tune in medio apparuit sanctus Georgius, Capadocie regionis 
génère ortus, civitatisque sue comitatum gerens, super numerum militie 
multe, a suis videlicet civitatum primis summam pecuniam accipiens, quo 
posset a Datiano imperatore premio et niunere dignitatis inf uîe consulatus 
adipisci gradum, eo quod sue mitis verecundus docibilis rector habebatur. 
Sanctus vero Georgius aspiciens ex omnium provinciarum populis multos 
adesse, Christum dominum blasphémantes et demones adorantes, tune 
omnem pecuniam quam secum attulerat egenis distribuit, et exuens se 
clamide terreni imperii, baltheo se induit fideique lorica et crucis vexillo 
protectus, jubareque sancti spiritus inundans, sic erupit in conspectu 
Datiani imperatoris dicens : Omnes dii gentium demonia, deus autem 
noster celos fecit. Excecavit autem dyabolus oculos diffidentium, ut non 
cognoscant factorem celorum, dominum Jesum Christum. Nam dii tui, 
imperator, opéra, hominum sunt, aurea, argentea, lapidea, et lignea, que 
jugi vigilantia et custodia reservantur, ne nocturno silentio subripiantur a 
furibus. Hoc audito Datianus imperator vehementer exarsit, et intra 
semet ipsum fremere cepit et dixit ad sanctum Georgium : Que infrenata 
te ac furiosa excecavit temeritatis audacia, aut cujus officii munere fultus 
ista temere prosecutus sis, ut non solum nobis injuriam andacter irroges, 
verum etiam et venerabiles deos nostros, qui omni mundo subveniunt, 
demones esse dicas ? Fatere tamen ex qua provincia vel de qua urbe hue 
advenisti, aut quo nomine vociteris. Sanctus Georgius dixit : Christianus 
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et dei servus ego sum, Georgius nuncupor, génère Capadocus, patrie mee 
comitatum gerens. Et hoc melius dihgo, temporalis hujus seculi digni- 
tatis exui honore et immortalis dei adherere imperio. Cui respondens 
imperator Datîanus dixit : Erras, Georgi ; accède pronus et immola in- 
victissimo deo Apollini, qui poterit tue ignorantie gubvenire, et sîbi 
veridicum ezhihere cultorem. Cui beatus Georgius respondit : Quis 
melias diligendus est, aut cui debemus exhibere culturam, domino 
nostro Jesu Christo, redemptori omnium seculorum aut Apollini omnium 
auctori demoniorum ? Quo audito Datianus imperator, ira repletus, jussït 
sanctum Georgium in eculeo elevari, et extensum membratim ungulis 
corpus ejus lacerari. Deinde precepit lateribus ejus lampades applicari, 
ita ut interiora viscerum ejus apparerent. Cumque bas penas martir pro 
Christo sustinuisset, jussit eum deponi et extra civitatem eici et ad verbera 
extendi et diversis plagis cruentari. Salem vero in vulnera plagarum 
aspergi et ex cilicio plagas vulnerum ejus frîcari. Et in his omnibus 
pénis que in sancto dei faniulo Georgio exhibebantur, corpus ejus mane- 
bat illesum. Tune Datianus imperator videns quod in hiis pénis sanctum 
Dei superare non valeret, jussit eum in ima carceris trudi, et inimieo 
consilio inito per diversas civitates misit edictum, ut si quis magus 
inventus fuisset, omni eum festinatione ad ejus imperiiun pervenisset, que 
posset dono muneris magni honorari. Hoc audito quidam magus, nomine 
Athanasius, adveniens ait imperatori •■ Pro qua causa vocasti me ? Cui 
imperator respondit: Poteris solvere magicas (f. 152 v) Christianorum ? 
Magus respondit : Veniat quem dicis Christianum esse, et si non potero 
solvere magicas ejus, reus sum. Et statim factus est letus imperator, et 
jussit ministris, ut beatus Georgius educeretur de carcere. Et eum oblatus 
fuisset, dixit ei : Georgi, pro te hune magum acquisivï. Solve magicas 
ejus, aut certe ipse solvet tuas, aut certe perdet te, aut tu eum, si perdere 
prevaleas. Sanctus vero Georgius respiciens juvenem, dixit ei : Video 
etenim te paulatim comprehendere gratiam dei. Et sumens Athanasius 
calicem, invocavit nomina demoniorum et dans sancto martiri bibere, 
nichil ei nocuit. Tune magus imperatori ait : Unum superest quod 
faciam ; quod si non nocuero eum, convertor et ego ad crncifixum. Item- 
que accepto calice invocavit nomina demoniorum fortiorum, existimans 
esse pejorum, et dans ei bibere, nichil prevaluit. Hoc eum magus vidisset, 
statim ad pedes martiris se prostravit, ut Christi baptismum percipere 
mereretur. Quo facto jussit eum impiissimus Datianus extra urbem eici 
et caput ejus abscidi. Sanctum vero Georgium, custodie mancipandum 
tjadidit. Sequenti igitur die, impiissimus Datianus jussit sibi in amphi- 
teatro sessionem preparari, sanctum vero dei martirem carcere educi et 
suis aspectibus sisti. Tune itaque jussit ministris ut rotam eneam affer- 
rent, et gladios bisacutos in ea infigerent, atque martirem super eam 
ponentes, ex alto demitterent. Hoc ciun beatus Georgius vidisset, oravit 
dicens : Dominus in adjutorium meum intende, domine ad adjuvandum 
me festina. Et hec dicens positus est in rotam. Et dum devolveretur 
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statim comminuta est et martir dei illesus permansit. Hoc cum vidisset 
Datianus dixit ei : Quoadusque tui ero patiens ; quoadusque maleficia tua 
prevalebunt ? Per deum solem et per omnes deos venerabiles, quia diversis 
cruciamentis te faciam interire. Cui beatus martir respondet : Mine tue 
temporales sunt ; non terreor, si qua michi impendi volueris cruciamenta. 
Corpus quidem meum habebis in potestatem, exerce in eo que velis, ani- 
mam autem meam non habes in potestatem. Datianus vero repletus 
furore dixit ministris (f. 153 r) : Afferte sartaginem eneam, et plumbo 
eam replète ; et ebulliente illa Georgiam contumacem in eam proicite, 
quo possit ejus stultitia superari. Cumque hec fuissent préparais, elevatis 
oculis in celum oravit dicens : In nomine Domini mei Jesu Christ) insilio 
in te. Spero enim quia sicut me eripuit de tantis tormentis, ita me mine 
de hac sartagine bulliente illesum eripiet, cui est laus et gloria et virtus 
in secula seculorum, Amen. Et facto signaculo crucis, in sartagine erat 
repausans. Plumbi vero densitate flammivoma nutu divino refrigerans 
dei famulus exultabat. Datianus itaque haustn dyaboli percussus, jussit 
sanctum Georgium adducere. Cumque venisset, dixit : Georgi, neacio 
quantum venerabiles dii nostri pro te laborant usque nunc, et tui patientes 
sunt, ut et ea que per ignorantiam geris, mites veniam condonant, quo 
duritiam cordis tui mulceant, et sibimet lucrifaciant cultorem. Hoc 
itaque te ut filium meum genitivum exhorter, ut amota Christianorum 
superstitione vanissima michi prebeas assensum, et accedens sacrifica 
invictissimis diis et deo magno Apollini, quo poteris magnum honorem 
consequi. Sanctus Georgius spiritu sancto repletus subridens ait : At si 
contra phas mens cogatur supernis voluptatibus de tanta (sic) velle quod non 
vult, tamen oportet nos immortali deo sacrificium immolare. Qua propter 
ea que cupis incunctanter a me exhibebuntur. Et sperans quod ejus 
assertio vera fuerit, resiliens festinus, sanctum Georgium apprehendit, et 
cum caput ejus osculari vellet, non hoc admisit fieri, dicens : Non polluas 
caput meum ; primum est ut diis exhibeamus culturam. Indicta vero die, 
Datianus gaudio repletus, magna cum exultatione omnem certaminis 
mesticiam abiciens, jubet ministros aram deorum ae templa parare, in 
quibus Apollo, Jupiter et Hercules habebantur ut splendidius ipse yniagi- 
nes deaurate fuissent, platée quoque vel menia totius civitatis laternis, 
lampadibus et luminaribus semper lucerent, et lucifluo lumine celsius 
flammescerent. Sacerdotes autem precepit omnes adesse, parietes vero 
ex argento dealbari (f. 153 v) triclinia, ingressus vero ac caméras ei 
sericis velari. 1 Preco etiam personabat per vicos totius civitatis ingentibus 
clamoribus dicens : Si quis non ad delubra deorum oinni cum festinatione 
advenerit, se reum conscientia sua auctore diis sistit propter Georgium, 
qui relicta Christianitatis cultura jam venerabiles deos nostros procul 
dubio fréquentât extollere. Universi ergo sexus et etates conveniebant. 
Tune jussit Datianus imperator adesse sanctum Georgium ut diis thura 

1 ms. per triclinia ingressus vero ex sericis velare cameri6. 
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ofterret, qui festinus ad locum pergebat. Et ut venit intra aras deorurn, 
aspiciens Apollineni figens genua, dominum Jesuni Christum deprecabatur, 
dicens : Domine, deus omnipotens, exaudi preces servi tui in hoc loco 
deprecantis, ut sicut cera fluescit a facie ignis, ita et hec imagines miser- 
rime redigantur in pulverem, ut hii qui in te eredituri sunt, cognoscant 
te, et credant unum solum verum deum, et quem misisti in seculum, 
Jesum Christum. Et compléta oratione, subito ignis de celo descendit, et 
omne templum combussit una cum diis et sacerdotibus templi et aliquam 
multitudinem paganorum. Et se aperiens terra absorti sunt ab ea, ita ut 
etiam et ipse imagines omnino non comparèrent. Hoc audito impiissimus 
Datianus quod dii sui comminuti et in pulverem redacti fuissent, sanctum 
Georgium ad se precepit venire. Et cum a ministris duceretur, psallebat 
dicens : Sepius expugnaverunt me a juventute mea et non prevaluerunt 
adversum me. Dominus vero justitie concidet cervices peccatorum. Et 
cum in conspectu ejus sisteretur, ait Datianus : O Capadox, en carminum 
illecebra et maleficiorum tuorum bachatus detestabile facinus et invÎBum a 
temet ipso gaudes in diis fuisse commissum ? Cui bealus martir respondit : 
Nequaquam imperator credas diis ista contigisse. Sed ut eos conspicias 
illesos, precipe pariter usque illuc unum pergere, quo potuerim sub tui 
presentia immolare. Cui Datianus respondit : Hoc solum modo niteris, 
ut sicut dii in pulverem redacti sunt, sacerdoces absorti sunt, ita et me 
ipsum terra absorbeat. Cui sanctus (f. 154 r) Qeorgius dixit : Et quibus 
diis nos credere hortaberis, imperator? Qui se non potuerunt liberare de 
inferis, te quomodo poterunt liberare ? Hoc dicto ministris eum tradidit 
et sedens pro tribunali, talem adversus eum dictavit sententiam, dicens : 
Georgium, omnium scelerum signiferum, actoremque criminum, qui decus 
et lumen deorum nostrorum per magicos Sophie incantationos in pul- 
verem redegit, preeipio eum facie prostratum per omnes vicos platearum 
ut homicidam et reum trahi, et ita tandem giadio oceidi. Cumque a 
ministris duceretur, veniens ad locum supplicii, duabus horis spatium 
indutiarum aibi petiit, sub quarum spatio fixis genibus dominum depreca- 
batur, dicens : Gratias tibi ago, domine, deus celi et terre, qui michi 
victoriam contra inimici rabidam severitatem dignatua es condonare, 
precipe, queso, in hac hora supplicationis mee, imbrem benedictionis 
super faciem terre, et pluviarum saturitatem venire et serva cunctos in te 
credentes, ut non in eis habeat aditum lupus rapax, semper sancto gregi 
tuo infestus. Et hoc dicens spiculatorem petiit ut eum giadio percuteret. 
Et facto signaculo in nomine domini nostri Jhesu Christo ab spiculatore 
percussus est. Tune venientes Capadocie regionis viri, qui in agone 
certaminis ejus aderant, viri excellentissimi et primi christiani civitatis 
corpus ejus nocturno silentio abstulerunt, ac diversis odoribus nectariis et 
aromatibus sepultus in eadem civitate, in qua passionem martirii con- 
Bummavit, reconditus est. Dominus vero omnipotens, aperiens cataractas 
celi, omnem aridam terram pluviarum nimbis jugiter inebriavit. Datia- 
num vero impiissimum imperatorem una cum suis ministris ad palatium 
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properantem, subito turbinum ignei currus circumdederunt, et pariter 
uno momento flammeo globo devorati sunt, et ultus est dominus in 
persecutoribus iotu repentino. Martir vero Georgius ab angelis coronatus 
est in celis, régnante domino nostro Jeau Christo cum pâtre et spiritu 
sancto, cui est honor et gloria in secula seculorum, Amen. 



Zc. Paris, Bibliothèque Nationale, F. L. ms. 5565. 

Fol. 82 r, Incipit sancti Passio Georgii, 
beattësimi martiris. 

F. 82 y. Tempore quo Dioclitianus romani urbis gubernandum suscepit 
imperium, cum undique res publica multis ac diversis quateretur incom- 
modis, Carausio videlieet per id tempus in Britanniis sumpta purpura 
rebellante, Aehilleo quoque Egyptuin invadente, Juliano in Italia impe- 
rante, cum quinque gentium etiam Affricam vastarent, Narseus, quoque, 
rex Persarum orienti bellum inferret, cum itaque ad tôt romane rei publiée 
pericula sedanda se solum minus sufficere posse Diocletianus Tideret, 
Herculum Maximianum sibi quondam commilitonem ex Cesare Augustum 
creavit. Constantium autem et Galienum Maximianum in ejus loco 
Cesares instituit. Diocletianus itaque obscuro satis apud Dalmatiam loco 
oriundus, nam Anolini senatoris libertinus erat, ut publica continent 
gesta, moratus callide fuit, sagax propterea, et admodum subtilis ingenii 
et qui severitatem suam aliéna vi vellet explicare, sed ex diligentissima 
sollertia atque sollertissima diligentia, in quibus non mediocriter claruit, 
piincipatus monarchiam lîcet ignobilis, obtinuit. Porro Herculius qui et 
Maximianus, quem sibi collegam pro tuenda republica asciTisse jam 
diximus, pro palam férus et incivilis ingenii asperitatem suam etiam 
vultus horrore non • celabat. Hi itaque duo Telut quedam truculente 
belue cum tuendum gubernandumque orbis romani suscepissent imperium 
ïmmanissima id severitate atque atrocissima acerbitate atterere studuerunt, 
iu co vel maxime quod eos omni nisu atque omni studio exterminare 
penitusque abolere satagerunt, quibus ob salutem rei publiée patronis 
preeulibus atque tutoribus precipue erga divinam majestatem uti eis 
congruebat id est Christianis. Quos tanta rabie persecuti sunt, ut in toto 
terraium urbe, quocunque crudelitatis eorum edicta profana pervenire 
potuerunt, cedibus, proscriptionibus, supplieiis antea inauditis atque omni 
mortis génère omnes omnino usquequaque dampnarentur. Qua tempore 
omnis fere sacro niartyrum cruore orbis infectus est : adeo quippe certatim 
gloriosa in certamina ruebantur. Nec ullius tum major christianis erat 
consequende glorie aviditas, quam ut gloriosis mortibus palmam martyrum 
ad quam (f. 83 v) cotidie preire quisque alterum festinabat, adipisei 
Blêmissent. Nullis umquam bellis magis mundus exhaustus est, neque 
gloriosiori umquam triumpho mundi principes reges videlieet cesares, 
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dictatores, consules, imperatores, duces, vel si qua sunt alia deliramenta 
secularium dignitatum, triumpharunt, quam eo tempore vicerunt Christi- 
ani, quo per decem continuos annos continuâtes etiam stragibus vinci non 
potuerunt. 

Siquidem tam acerbissima tanquam creberrima tune persecutio flagrabat, 
ut intra uni as spatium mensis ad decem et septem milia passos diligentis- 
simi tradant historici. Itaque cum ad devastandos undique ut diximus 
ecclesias Diocletianus in oriente, Maximianus vero in Occidente licet 
dissimilibus moribus, cousimili tamen sententia conspirassent ad ex- 
equendum tam crudele ministerium immo sacrilegum suis competentem 
votis sacrilegum eundemque crudelissimum haud difficile reppererunt 
ministrum, Dacianum videlicet, qui per id tempus tirannice sue crudeli- 
tatis atque vesanie atrocis erga cunc-(fo. 84 r)tos et precipue Christianos 
rumorem per totum sparserat orbem romanum. Cui cum diu exoptata 
velut famelico et oblatranti cani seviendi in Christianos tandem offula 
cecidisset, suisque impiissimis Votis concessa aspiraret potestas, nullas 
uspiam vcl differende aliquantulum sevitie patiens moras, jussit voce 
preconaria ut omnis undique populus ad sacrificandum, ut ipse asserebat 
diis, re autem vera demonibus conflueret. . , . 

(To be amtinued.) 

John E. Matzke, 



